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tum of the way of being that is beyond all dualistic perception and 
beyond all striving and clinging of the ordinary mind. It is the 
fundamental nature, the great perfection. It is of crucial impor- 
tance to take a firm stand and to have a clear conviction that it 
is SO. 


A Concluding Statement of the Vajra Topic’s Name 


Here ends the word commentary on the second vajra topic of The 
Precious Treasury of the Fundamental Nature, which establishes 
that all phenomena are an unbroken state of evenness. 


2. THE THIRD VAJRA TOPIC: SPONTANEOUS PRESENCE 


This topic demonstrates that phenomena are spontaneously pres- 
ent primordially. The teaching itself, which concludes with a state- 
ment of the vajra topic’s name, has four sections: the key points 
are revealed, they are essentialized, they are subsumed, and a clear 
conviction is reached in their regard. 


3. Section One: The Key Points Are Revealed 


This consists of eleven stanzas. First, it is shown that spontaneous 
presence is like a jewel. 


1. And now the nature of spontaneous presence is 
revealed. 

It abides, not made by anyone, from the beginning. 

Like an all-providing jewel, the enlightened mind 

Is ground and source of all things in samsara and 
nirvana. 


Now that evenness has been established, the principle of the pri- 
mordial spontaneous presence of awareness, the enlightened mind, 
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the wellspring of all things, is now revealed. For though awareness 
does not exist as anything at all, its creative power is able to mani- 
fest as anything whatsoever. 

Since awareness, the enlightened mind, has not been created 
by any agent through causes and conditions, it does not exist as a 
thing. And yet, since its creative power may manifest as anything at 
all, it is, from the beginning, spontaneously present as the all-doer, 


or all-creator. As The All- Creating King tells us, 


Enlightened mind, of all things the essential core, 
Is by nature, from the first, spontaneously present. 
No need is there to look for it 
By means of the ten elements. 


A wish-fulfilling jewel is a ground or source able to provide all that 
one might need or desire. It is the same with awareness, the ulti- 
mate enlightened mind. Although it does not exist as anything at 
all—for it is empty—its creative power can manifest as anything. It 
dwells from the very first as the ground of all qualities. It is there- 
fore the basis whence everything in phenomenal existence, both 
samsara and nirvana, arises. It is said in Meeting the Three Kayas, 


In the expanse of spontaneous presence 

Is found the ground whence everything arises. 
The wheels of the adornments 

Of enlightened body, speech, and mind 

And all enlightened qualities and deeds 

Come forth from it in their entirety. 

The dharmadhatu is therefore a precious gem 
Fulfilling every wish. 

There is no need to strive, 

For everything is there, spontaneously present. 


Second, it is shown that the appearances of the ground consti- 
tute great spontaneous presence. 
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2. The things appearing in phenomenal existence 
Are all manifest in space. 

Likewise, both samsara and nirvana 
Ceaselessly appear in the enlightened mind. 
Just as various dreams occur while beings sleep, 
The six migrations and the three worlds 
Manifest within the mind. 

All things, in the very instant of arising, 
Subsist within awareness. 

They are the great appearances of the ground, 
Empty yet spontaneously present. 


Just as phenomenal existence, the universe and its living contents, 
arises ceaselessly and distinctly in the bosom of space, all appear- 
ances, whether of samsara or nirvana, arise within the enlightened 
mind. For it is just as with the various experiences one has when 
one dreams about the world and its inhabitants. They arise as the 
creative power of the state of sleep. In the same way, the appearances 
of the six classes of beings and the three worlds arise spontaneously 
within the state of the ultimate enlightened mind as the display 
of its creative power. Beings, however, do not recognize their true 
nature because their minds are darkened by ignorance, with the 
result that they apprehend them in terms of “I” and “mine.” So 
it is that these appearances are in fact hallucinations. Neverthe- 
less, in the very moment that these appearances arise as the mind’s 
display, they do not stir from the state of awareness. They are the 
empty, spontaneously present appearances of the ground, the state 
of equality beyond all conceptual elaboration. They are ineffable, 
inconceivable, and inexpressible. 
Third, it is shown that spontaneous presence is groundless. 


3. The ground and the appearances arising there 
Are not identical and yet are not distinct. 

The ground’s appearances are from the first 
Spontaneously present— 
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Arising through the portal of awareness. 
Nirvana and samsara, the display of its creative 
power, 
Appear distinctly: pure or else impure. 
But in the very moment of appearing, 
They are neither good nor bad: 
They are a single ultimate expanse. 


The ground awareness, the empty, luminous enlightened mind, is 
naturally and unceasingly endowed with the spontaneous presence 
of the three kayas. Within the dimension of the ground aware- 
ness, the appearances of the ground arise unceasingly and sponta- 
neously. The phenomena of samsara and nirvana, arising through 
the portal of spontaneous presence, appear to be either good or bad. 
And yet, arising from the one expanse of precious” spontaneous 
presence, they are neither good nor bad, neither identical nor dif- 
ferent. As the creative power of primordial wisdom, they are, from 
the very first, spontaneously present—arising through the portal of 
awareness, great primordial wisdom. In the text The Instantaneous 
Severance of the Three Times, it is said, 


In one thing all is gathered—the one and only ultimate 
expanse. 

In one thing all things are unborn—the unborn 
dharmadhatu. 

The display that’s born in the unborn expanse 

Is unconfined and can appear as anything. 


The manifested display of the ground awareness, great spontaneous 
presence, may have the aspect of samsara (which is said to be bad) 
or of nirvana (which is said to be good). But although these two 
aspects appear distinctly as pure and impure, the fact is that in the 
very moment of their appearance, they are but the single expanse 
of precious spontaneous presence in which there is not even a hair 


of good or bad. It is said in The All-Creating King, 
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Buddhas, kayas, wisdoms, perfect qualities, 

All beings with their bodies and habitual proclivities, 
All that is gathered in phenomenal existence— 

The universe together with the beings it contains— 
Are from the outset the enlightened mind. 


Fourth, it is shown that the three kayas are great spontaneous 
presence. 


4. When five lights shine unhindered 

From a crystal sphere, 

These same lights are perceived 

According to their different colors. 

Neither good nor bad, 

They are but the display 

Of the single crystal sphere. 

The ground, awareness, self-cognizing, 

Is like this crystal sphere. 

Its emptiness is dharmakaya, 

Its radiant luminosity is the sambhogakaya, 
And its unobstructed ground for the unfolding 
Is nirmanakaya. 

The three kayas in the ground’s expanse 
Are all spontaneously present. 


When the five-colored rays of light appear distinctly and unob- 
structedly from a crystal sphere, they are perceived according to 
their different hues: white, yellow, red, green, and blue. None of 
them is either good or bad. The crystal and the colors within it are 
nothing but the crystal itself. Neither good nor bad, they are just 
the display of the single crystal sphere. As Longchenpa says in his 


autocommentar y, 


Awareness—empty, crystal-like—is the dharmakaya. 
The luminosity of awareness, which is like the five 
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lights inside the crystal, is the sambhogakaya. The unob- 
structed way in which awareness can manifest, which is 
similar to the ability of the crystal to radiate light out- 
wardly (without actually doing so), is the nirmanakaya. 


Therefore, since the three kayas of the ground are ofa single nature, 
they are in truth one, without any qualitative distinction in terms 
of good or bad. Self-cognizing awareness, the ground, with its twin 
aspects of inner luminosity and outwardly radiating luminosity, 
is empty, lucent, and unobstructed, like a sphere of crystal. The 
nature of awareness, which, like space, has no existence as any thing 
whatsoever, is the dharmakaya. This awareness, which does not 
exist as any thing, nevertheless possesses a luminous radiance in 
the form of five-colored lights. This is the sambhogakaya. Finally, 
just as there is in the crystal the unobstructed capacity for the five 
lights to be projected outward, likewise the luminous radiance, 
selfcognizing primordial wisdom, is the unobstructed ground 
of manifestation. And this is the nirmanakaya. It is thus that the 
three kayas of the ground share a single nature. The basis for their 
imputation is self-cognizing primordial wisdom itself. It is import- 
ant to understand this key point. 

The three kayas are spontaneously present in the ground, which 
is the expanse of awareness beyond all conceptual elaboration. The 
two rupakayas, both of which arise within awareness, appear dif- 
ferently for pure and impure beings to be trained,” and yet in truth, 
they do not stir from the dharmakaya. It is said in The All-Creating 
King, F 


I, the all-creator, am the triple kāya. 

My nature is the dharmakaya— 

I transcend the mind’s elaboration 

And abide in nonconceptual equality. 

I am also the sambhogakaya, fulfilling every wish— 
My character [is luminous], 


Whence the display of birth unfolds. 
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And I am the nirmanakaya, the knowing power 
That helps all beings in accordance with their needs. 


Fifth, it is shown that everything is the spontaneously present 
enlightened mind. 


s. When appearances arise within the ground— 

The three pure kayas, the buddhas’ self-experience, 

As well as the impure phenomena 

Of both the universe and beings— 

All are by their nature 

Empty, luminous, and manifold. 

Allare the display of dharmakaya, 

Of sambhogakaya, and nirmanakaya. 

The displayed appearances of the ground (the triple 
kaya) 

Are all spontaneously present— 

Awareness that experiences itself. 

Do not seek for them elsewhere. | 

When this analysis is understood correctly, 

All phenomena in both samsara and nirvana 

Will be realized as the pure field of the triple kaya, 


Spontaneously present in the enlightened mind. 


So it is as we have explained above, the three kayas are spontaneously 
present and complete in the ground awareness itself. When the 
appearances of the ground, which are also spontaneously present, 
manifest outwardly from within this same awareness, whatever 
appearances occur, whether pure or impure, do not go beyond the 
nature of the three kayas. In terms of the three pure kayas, the self- 
experience of the buddhas, a pure display occurs: the dharmakaya 
buddhas, the sambhogakaya buddhas of the five families, and the 
variously manifesting nirmanakaya. But then there is also the 
[manifestation of the] impure samsaric body, speech, and mind, 
and these have also arisen as [the display of] the three kayas. They 
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are all empty, the single ultimate expanse of spontaneous presence. 
Indeed, whatever impure appearances of the universe and beings 
may manifest, they are all marked by a threefold character—they 
are empty, luminous, and manifold. They are the display of the 
dharmakaya, sambhogakaya, and nirmanakaya. They are the dis- 
played appearances of the ground, the triple kaya. 

In brief, within the nature of the spontaneous presence of the 
ground, the three kayas merge into one. The appearances of the 
universe and beings arising from that state manifest as the display 
of those same three kayas. They are the appearances of the ground. 
When one takes these two elements [the ground and the appear- 
ances of the ground] to be one, one inevitably understands that the 
nature of spontaneous presence is called the triple kaya, or trikaya. 
The three pure kayas of buddhahood and the impure body, speech, 
and mind of the samsaric state are neither good nor bad; they are all 
the ornament and display of the ultimate expanse of spontaneous 
presence. As we find in The Six Consciousnesses Overwhelmed, 


The nature of the mind, spontaneously present, is the 
expanse of changeless space. 

Its various display is the expanse of manifestation of its 
cognitive power. | 

There is nothing that is not the ornament of the immense 
expanse. 

Hindrances and defects are not found elsewhere. 


Therefore, all the pure and impure appearances of the universe and 
beings have the nature of the spontaneously present trikaya, and 
what is referred to as the three kayas of the spontaneously present 
self-experience of awareness should not be sought elsewhere. If one 
grasps this analysis correctly, one will understand that samsara and 
nirvana are the buddha field of the trikaya. Furthermore, since the 
ultimate enlightened mind is spontaneously present as the ground 
of manifestation of all phenomena in samsara and nirvana, it must 
be understood that even the trikaya buddha field of samsara and 
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nirvana manifests, remains, and subsides within the state of the 
enlightened mind. 
Sixth, it is shown that everything is the enlightened mind. 


6. The kayas and the wisdoms 

Of the buddhas of the triple time, 

The body, speech, and mind 

Of beings of the triple realm, 

And karma and defilement— 

Everything belonging to phenomenal existence— 
Are not other than enlightened mind. 


The scripture says that all Victorious Ones are one within the space 
of primal wisdom. The body, speech, and mind of all the buddhas 
of the three times—their wisdom and qualities of knowledge, love, 
and power, the twenty-one categories of undefiled knowledge, 
such as the ten strengths, the four fearlessnesses, and the eighteen 
distinctive qualities,” together with (to state the matter briefly) 
the thirty-seven factors leading to enlightenment”® related to the 
ground, path, and result—are all the enlightened mind. It is also 
said that the twenty-five elements—namely, the fivefold enlight- 
ened body, the fivefold enlightened speech, the fivefold enlight- 
ened mind, the fivefold qualities, and fivefold activities (in other 
words, the pure appearances of the kayas and wisdoms)—are all the 
enlightened mind. Moreover, the body, speech, and mind, which 
beings in the six realms and the three words identify as their own— 
together with all their activities good and bad, the whiteness of 
their virtue and the blackness of their sin, all their defiled thoughts 
of desire and aversion, and all their habitual tendencies (in short, all 
the things of phenomenal existence that appear in the experience 
of beings)—are in fact none other than the enlightened mind. 
Consider, for example, a statue made of precious gold, which is 
an object of admiration, or ornaments like golden bracelets that are 
considered beautiful, and compare them with a bedpan made of 
gold, which would be regarded as unclean. They are all one and the 
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same in being made of gold. And inasmuch as they are gold, there 
is no qualitative difference between them in terms of good or bad. 
In just the same way, the pure kayas and wisdoms of the buddhas 
and the impure body, speech, and mind of ordinary beings, their 
actions, their virtue and nonvirtue, their obscurations and habit- 
ual tendencies—however they may be labeled—are in truth none 
other than the ultimate enlightened mind: awareness, self-arisen 
primordial wisdom. _ 

Seventh, it is shown that spontaneous presence is an all-supplying 
treasury. 


7. Within spontaneous presence’s expanse 
Is found the ground whence everything arises. 
All that has appeared as form— 

The outer world and its inhabitants— 
Lists to neither one side nor another. 

All arises as the wheel of ornaments 

Of the enlightened body. 

Sounds and languages, 

Excellent, indifferent, or inferior, 

List to neither one side nor another. 

All arises as the wheel of ornaments 

Of the enlightened speech. 

Ordinary mind and primal wisdom, 
Realization and the lack of it, 

List to neither one side nor another. 

All arises as the wheel of ornaments 

Of the enlightened mind. 

Likewise, enlightened qualities and deeds 
List to neither one side nor another. 

Thus the dharmadhatu is a precious jewel 
Fulfilling every wish. 

There is no need to strive, 

For everything arises naturally. 
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This is why it has been called 
Primordial wisdom, self-arisen and spontaneously 
present. 


The notion of spontaneous presence is applied here to awareness, 
the enlightened mind. The reason for this is that although aware- 
ness, the enlightened mind, does not exist as anything at all, it is 
spontaneously present as the ground of a creative power that is 
able to arise as anything at all. This is the reason why awareness 
is spoken of in terms of spontaneous presence. It is, from the very 
first, spontaneously present as the source of the manifold arising of 
creative power. Since pure and impure appearances arise within the 
expanse of spontaneously present awareness, this same awareness is 
their support and ground. One therefore speaks of the spontaneous 
presence that is awareness. 

Therefore, the ground awareness, great spontaneous presence, 
is a kind of treasure house, the basis or source for the arising of all 
appearances both pure and impure. Through the creative power of 
the precious spontaneous presence, the appearances of the ground 
arise in six ways: as cognitive power, as light, as primordial wis- 
dom, as deities, nondually, and in a manner that does not fall into 
any of the ontological extremes. They also arise as the door of pure 
primordial wisdom and as the door of impure samsara. And the 
ground for the arising of these six ways and two doors—altogether, 
the eight doors of spontaneous presence—is awareness, precious 
spontaneous presence itself.”” 

Therefore, all outer objects and living beings, everything that 
appears as form and is the field of the visual faculty, arise—without 
falling into one side or another in terms of good or bad, adoption 
and rejection—as the inexhaustible wheel of ornaments of the 
enlightened body, which itself has the nature of awareness, the 
precious spontaneous presence. 

In the same way, the field of the auditive faculty, sound and lan- 
guage, pleasant, unpleasant, excellent, inferior, or indifferent—in 
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other words, everything that resounds—does so without falling to 
one side or another in terms of good, bad, or neutral. It arises as the 
inexhaustible wheel of ornaments of enlightened speech, which has 
the nature of awareness, the great spontaneous presence. 

Likewise, all perceptions of the mind and the manifestations of 
primordial wisdom—which are the field of the mental faculty, such 
as realization or absence of realization, as well as all hallucinatory 
appearances, such as happiness, sorrow, and indifference—arise 
without falling into one side or another. They are the inexhaust- 
ible wheel of ornaments of the enlightened mind, which has the 
nature of awareness, the precious spontaneous presence of primor- 
dial wisdom. 

To grasp this properly and to rest meditatively in this under- 
standing is a supreme key point. The same applies to enlightened 
qualities and activities. In short, all the pure appearances of body, 
speech, mind, qualities, and activities of buddhahood and all the 
impure appearances of the body, speech, mind, and activities of 
deluded beings appear through the creative power of awareness, pre- 
cious spontaneous presence, without falling to one side or another 
in terms of good or bad. And just as all one’s needs and wishes are 
fulfilled when one prays in the presence of a wish-fulfilling jewel, in 
like manner all excellence naturally derives from the spontaneous 
presence that is awareness, precious dharmadhatu, without there 
being any need to strive for it. This is why awareness is referred to 
as “spontaneously present, self-arisen primordial wisdom.” 

Eighth, it is shown that spontaneous presence is beyond all 
effort and practice. 


8. The ground, spontaneously present, 
Of the various array of things 

Is the enlightened mind, 

Ever and spontaneously present. 
Therefore, there’s no need 

To look for the three kayas, 


For you have them naturally within yourself. 
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In the causal law concerning good and ill, 
There is no need for you to strive. 

Resting in the natural state, 

You will be called a yogi free of action, 

Free of effort in adopting or rejecting. 

The vast space of spontaneous presence 

Is yours from the beginning. 

Therefore, make no effort now in dharmata! 


The spontaneously present ground of the whole variety of appear- 
ances (the objects of the six impure consciousnesses) and of the 
manifestations of pure primordial wisdom is the enlightened 
mind. This ultimate enlightened mind, namely, the actual, uncon- 
trived primordial wisdom, is always, from the very beginning, 
spontaneously present as the ground for the manifestation of 
phenomena, whether of samsara or nirvana. Consequently, all the 
phenomena of the resultant stage (the three kayas, the five kayas, 
the five wisdoms, and so on) are—within the expanse of awareness, 
the precious spontaneous presence—one’s own natural birthright. 
There is no need to search for these enlightened qualities, for they 
are primordially complete within oneself. This is why the root text 
says that there is no need to strive to adopt the whiteness of virtue 
and to reject the blackness of evil in order to accomplish within 
one’s mind the three kayas and the other qualities of the result. As 
The All-Creating King tells us, 


Iam the all-creator and am so from the first. 

I do not say that I must now be rendered so. 

My retinue would be afflicted with the malady of effort, 
And primal wisdom, self-arisen, would then be denied. 
All such defects would ensue. 


Those who dwell in the great spontaneous presence, in the natural 
state of awareness that is beyond all striving in the causal process 
of virtue and sin, are called “true yogis free of action.” Such yogis, 
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free of effort and action in adopting and rejecting, lay hold of the 
primordial fortress in the expanse of awareness, spontaneous pres- 
ence. They are the ones who actualize primordial dharmata. There 
they take their stand upon this fundamental stratum and remain 
within it. To think that one must make an effort now in the present 
moment in order to achieve this goal is an obstacle to this path. 
Therefore, Longchenpa strongly advises us not to contrive, or to 
alter, anything. 

Ninth, it is shown that spontaneous presence is beyond all 


action. 


9. Even the enlightenment 

Of all Victorious Ones, past, present, and to come, 
Is spontaneously present 

As the great bliss of the natural state. 

Therefore, do not have recourse 

To teachings on the causal law, 

Designed for those of lesser fortune, 

But watch the nature that, like space, 

Transcends intended action. 


If one rests in the state of awareness, the ultimate enlightened 
mind, precious spontaneous presence, this is the same as dwell- 


ing in the dharmadhatu, the mind of all the buddhas of the three 
times. As The All-Creating King says, 


The enlightened buddhas of the ancient past 
Likewise searched for nothing other than their minds. 
Suchness was not something they contrived. 


And, 


The same is true for those abiding in this present age 
And those who in the future will appear. 
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For through the evenness devoid of thought 
Their own accomplishment is gained. 


The Illusory Net of Manifestations also says, 


This is what the buddhas of the past have taught. 
The buddhas of the future too will set it forth. 
The perfect buddhas of the present 


Also teach it time and time again. 


The minds of all the buddhas of the three times, the dharmadhatu, 
the ultimate enlightened mind, are—in the spacious natural state, 
the expanse of self-cognizing primordial wisdom—like water mixed 
with water. It isa nondual union, spontaneously present within the 
state of great bliss. The preservation of this state, the ultimate nature 
of things, is like a wish-fulfilling jewel. By contrast, the teachings 
on the causal law and on the principle of adopting and rejecting— 
when compared with the profound doctrine—are like instructions 
for the tutoring of childish beings of lower fortune. For however 
much one may strive in the implementation of such teachings, it is 
like polishing some ordinary material and praying in front of it. The 
stone will not turn into a miraculous gem that can grant all that 
one might wish. If one fails to rely on teachings that transcend the 
karmic law of cause and effect, one will fail to gain enlightenment 
no matter how much one may implement teachings that require 
effortful action in accordance with the causal process. ‘These teach- 
ings are intended for childish beings, and therefore one should 
not have recourse to them. As we find in The All-Creating King, 


A man who wishes to obtain a wishing-gem 
May burnish all he likes a piece of wood. 


It will never turn into a jewel. 


And, 
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Even if these teachings were directly shown 
To those of little fortune, 

Who lack the proper karmic disposition, 
They would fail to understand them. 

For they are poisoned by their striving 

In the principle of causes and their fruits. 


And, 


Thus the Great Perfection, which transcends causality, 
Is not the sphere of those of lesser fortune, 
Who should instead engage in teachings 


Based upon the causal law. 


So it is that people of high fortune, who are capable of being guided 
by teachings that transcend exertion based upon the causal law, do 
not have recourse to teachings destined for those of lesser fortune. 
Longchenpa gives them this advice: avoiding the trap of striving 
in the karmic process of cause and effect, they should watch—in 
a manner that is devoid of any object of watching—the space-like 
nature that lies beyond all deliberate exertion. 

Tenth, it is shown that since spontaneous presence is primordial, 
there is no need to accomplish it now. 


10. Suchness as it is 

Has now no need to be accomplished. 
Within spontaneous presence, 

Primordial and uncontrived, 

Abandon hope and fear within your mind 
Concerning the transmission and reception 
[Of the teacher’s blessing power. 

Just recognize the ultimate expanse 

That is spontaneously present 

And thus need not be sought. 
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Other than arriving at a sure certainty that the precious sponta- 
neous presence—suchness just as it is, unceasing self-cognizing 
awareness, empty and luminous—is now completely in one’s pos- 
session, there is now no need to accomplish the result, the dharma- 
kaya, as though it came from somewhere else. It is just as when the 
sun rises, there is no need to look elsewhere for its beams. One 
should take a firm stand on the awareness that one possesses quite 
naturally from the very beginning—the enlightened mind, the 
great, uncontrived spontaneous presence. One should be com- 
pletely confident that this is so. Right now, in this very moment, 
one should completely cut through all hope and fear about whether 
or not the empowering blessing [of the teacher] will be received 
or whether his wisdom will be transmitted. It is thus that Long- 
chenpa encourages us simply to recognize and have an unhesitating 
confidence in the dharmadhatu, which is spontaneously present 
and requires no action or effortful seeking. 

Eleventh, in conclusion, it is shown that spontaneous presence 
beyond hope and fear is the essence of the three kayas. 


11. Just as each and every thing 

Is the display of dharmakaya, 

Sambhogakaya, and nirmanakaya 

(The triad uncontrived 

Of nature, character, and knowing power), 

So too samsara and nirvana are themselves the triple kaya, 

The expanse of the enlightened mind, 

Spontaneously present as a great and uncontrived 
equality. 

Samsara, thus, is not to be abandoned, 

Nirvana likewise not to be achieved. 

Ascription and denial in their regard subside. 

Samsara and nirvana 

Dwell within the ultimate quintessence. 

This reveals the key point: 


192 — COMMENTARY 


Phenomena subsist within the enlightened mind, 
Spontaneously present from the first. 


All phenomena within the whole of samsara and nirvana appear 
as the display of the dharmakaya, the sambhogakaya, and the 
nirmanakaya, which are themselves the expression of the uncon- 
trived triad of nature, character, and cognitive power. The empty 
nature is the dharmakaya, its luminous character is the sambhoga- 
kaya, and its unceasing cognitive power arising in all its variety is 
the nirmanakaya. If it is correctly understood that phenomena are 
the spontaneous radiance of the three kayas, it will be seen that 
everything in phenomenal existence, the whole of samsara and nir- 
vana, does not extend beyond the trikaya, the expanse of awareness, 
the enlightened mind. On the contrary, it is, from the very first, 
spontaneously present as the great state of uncontrived equality. 
Within this expanse of awareness—the great spontaneous pres- 
ence of the enlightened mind—samsara and nirvana transcend any 
notion of impurity or purity, of being something to be feared and 
something to be hoped for. They are both spontaneously present 
as the three kayas, the great primordial wisdom of all-embracing 
equality. This is the ultimate key point. 

So it is that what we call samsara is not to be eliminated as some- 
thing evil, endowed with inherently existing characteristics. On 
the contrary, it is empty, groundless, and rootless. Likewise, what 
we call nirvana does not exist as something excellent to be sought 
for and accomplished. It is a non-referential state of unimpeded 
openness. 

All phenomena belonging to samsara and nirvana are nothing 
but an open state of equality beyond conceptual elaboration. They 
are beyond the misconceptions of deluded beings. They are beyond 
such things as ascription, which imputes existence to what does 
not exist, and beyond denial, which imputes nonexistence to what 
in fact exists. All concepts of existence and nonexistence utterly 
subside. The phenomena of samsara and nirvana abide in their 
ultimate quintessence, which is their fundamental nature. Thus 
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the key point of the phenomena of both samsara and nirvana is 
revealed. Without the need for any effort on our part to make them 
so, they abide already, spontaneously present from the very first 
within the ultimate enlightened mind. 


3. Section Two: The Key Points of Spontaneous Presence Are 
Essentialized 


This consists of five stanzas. First is the way in which the mind 


becomes the teacher. 


12. All things are now essentialized 

As spontaneous presence. 

The five great elements, 

The appearing world and its inhabitants, 
Arise as teachers, all spontaneously present, 
In a state that, from the first, 

Is free of all discursive thought. 

When there is no thought of self and other, 
They are themselves intrinsically pure. 
They are essentialized as your own mind, 
Free of all activity and effort. 

Do not block appearances, 

But leave the six sense consciousnesses 

In a state of relaxation. 


Awareness—namely, self-arisen primordial wisdom—is primordi- 
ally pure, empty, and luminous, like a sphere of crystal. Within it 
are the five lights of its luminous character—the inner luminosity 
of spontaneous presence—which constitute the so-called great ele- 
ments. These are the inner elements, the quintessence of the five 
clements. When these lights radiate outward, they do so in the 
same way that the inner lights of a crystal appear outwardly. And 
when in the very beginning, they are apprehended as being pos- 
sessed of self, they become the five corrupted elements, which are 
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mistakenly taken to be the universe and the beings it contains. And 
these are the outer, or lesser, elements. 

Everything in phenomenal existence is essentialized as aware- 
ness, great spontaneous presence. This happens in the following 
way. When beings are deluded with regard to the appearances of 
spontaneously present inner luminosity, it is then that the array 
of hallucinatory samsaric appearance occurs—the world with its 
mountains, rocks, houses, and so on. Therefore, in our present sit- 
uation, the time of hallucinatory appearances, when the five great 
[inner] elements and the five lights arising from them as an out- 
wardly radiating luminosity are apprehended as being possessed 
of self—as being inherently existent—they are reduced to the five 
[ordinary] elements, which are a corrupted residue perceived as 
the phenomena of the universe and its inhabitants. But if [in the 
very moment that such phenomena are perceived], one is able right 
from the start to refrain from thinking of them in terms of selfand 
other and if one relaxes in the great equality of awareness, these 
same phenomena—when one has no thoughts about them—will 
become spacious and easy to manage. They will seem tenuous in 
their lack of real existence. They will be perceived, but because one 
does not have thoughts about them, one will not fixate on their 
hallucinatory appearance. Phenomena will arise and subside quite 
naturally. And as they subside into the state of equality, the five ele- 
ments appear as the spontaneously present teachers who introduce 
one to the five features of nonconceptual equality. As-it is said in 


The All-Creating King, 
Within the utterly enlightened mind, 


The five great elements of the nature of the mind 
Arise as the five teachers of the enlightened mind. 


And, 


Five teachers of the enlightened mind 
Thus reveal the nature of phenomena. 
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The teachers—namely, the five outer elements—demonstrate 
the five features of nonconceptual equality. Accordingly, as one 
refrains from considering the five elements and so on in terms of 
self and other, they themselves [are seen to be] intrinsically pure. 
Therefore, the key point of whatever appears is that it is necessarily 
essentialized as one’s own mind, which is itself unborn and free 
of all activity and effort. It is a state of openness that is free of all 
conceptual elaboration. 

When the teachers—the five elements, which are the self- 
experience of awareness and the outward manifestation of inner 
luminosity—appear to oneself, the five teachers of the enlightened 
mind, namely, the five elements that in their own nature are pure, 
demonstrate that all things are the sphere and display of suchness, 
the ultimate nature of phenomena. All appearances manifest as 
spontaneously present teachers. As it is said in The All-Creating 
King, 


The primal wisdom of the enlightened mind 
Naturally arises in the form of teachers. 
They do not teach in words and syllables, 
But they reveal awareness, self-cognizing. 


As it is said, when one does not block appearances, all six gath- 
erings of consciousness arise as teachers, who are themselves the 
selfexperience of awareness. Whatever arises naturally subsides , 
and so, Longchenpa tells us, we should just relax and let it be. To. 
know how to introduce this view, sealing [it with confidence], and 
to know how to essentialize all phenomena within it is a key point. 

Second, it is shown that the sense consciousnesses unsullied by 
conceptuality are essentialized as being empty. 


13. Awareness, spontaneous presence, 
Luminously radiant, 

Is the fundamental source of all. 

The key point is to leave 
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The five sense doors unmodified 

And to be without the to-and-fro of thoughts. 
Recognize the dharmakaya state, 
Spontaneously present, aware and empty. 

Be certain of it; leave it free 

Of all conceptual movement. 


The outer and inner phenomena of the world and its inhabitants 
arise distinctly and vividly. When this happens, awareness, sponta- 
neous presence, the source of all these things, must not be allowed 
to lose itself in the perceptions of the five sense consciousnesses. 
It must instead remain radiantly luminous, vast, spacious, and 
utterly empty, naked, and free. It should not stray into the objects- 
of perception, mixing itself with them, but should instead be like 
a drop of mercury that has fallen in the dust. At that time, the five 
sense powers are left unmodified and in a state of equilibrium.” 
Their objects manifest unceasingly. And yet within a state that is 
free from movement, from the to-and-fro of thoughts, awareness 
remains free—a seamless, vast expanse. This is a key point. 

This state of empty awareness, the dharmakaya, the condition of 
precious spontaneous presence, should be recognized as the pres- 
ent, uncontrived, and ultimate mode of being of the fundamental 
stratum of the mind. Thus one comes to a decisive conviction that 
all appearances, pure and impure, which arise through the creative 
power of spontaneous presence, are none other than awareness— 
empty and free of conceptual movement, the primordial wisdom 
of equality. And to rest meditatively in this empty, luminous state 
of awareness, which transcends all reference, thought, and concep- 
tual construction—a naked, uninterrupted state of knowing—is a 
most important key point. 

Third, everything is essentialized as a natural meditative 
absorption. 


14. In the vast and pure expanse 
Of uninhibited awareness, self-cognizing, 
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All appearances—objects, mental states— 

Are an unbroken state of evenness. 

They are all essentialized 

As a seamless and spontaneous presence, 

A natural meditative absorption. 

At all times like the current of a mighty stream, 
Primordial wisdom, 

Not cultivated through one’s meditation ; 
But spontaneously present, is unceasing. 

The essential core of all phenomena 

Is the expanse, primordial, self-arisen, 

That in its full measure corresponds 

To Samantabhadra’s actual wisdom mind. 


All phenomena of both samsara and nirvana occur within the 
vast expanse of self-cognizing awareness. When awareness is left 
in a free and open state, one rests at ease in the recognition of the 
nature of these same phenomena without blocking them. Free of 
any reference point, awareness rests uninhibited and pure in a state 
of equality in which phenomena naturally arise and subside. It is 
consequently said that these same phenomena are essentialized 
as the state of all-encompassing openness. As The Six Expanses 
declares, 


Within the nature of the mind, beyond adopting and 
rejecting, 

All appearances without distinction naturally subside. 

This is the “state of all-pervading openness” 

And is what I, Samantabhadra, teach. 


Whatever appears—whether objects of apprehension or appre- 
hending mental states—within the great and all-pervading 
openness of the vast expanse of uninhibited and self-cognizing 
awareness, the crucial point is to recognize that these appearances 
are simply awareness and to relax naturally in this recognition. In 
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this state of uninhibited, even, nonconceptual, and uninterrupted 
equality, all such things arise and naturally subside. 

In the same way, when one rests at ease in the uncontrived and 
naturally open state, one is in a meditative absorption that is pri- 
mordially present. This is essentialized as the expanse of vast, unin- 
terrupted, spontaneous presence—pristine, empty, and luminous. 
At all times, this meditative absorption is unceasing like the cur- 
rent of a great river. Even though one makes no effort to cultivate 
it, primordial wisdom, self-arisen and spontaneous, is constant like 
a stream of pure water. 

In short, the essential core ofall phenomena, whether of samsara 
or nirvana, is inseparable from the self-arisen primordial expanse, 
which is, in its full measure, the ultimate wisdom mind, the fun- 
damental nature, of Samantabhadra. The crucial point is to rest 
naturally in it—the great, natural meditative absorption of the 
primordial wisdom of great bliss. 

Fourth, spontaneous presence is essentialized as the state where 
everything is left just as it is. 


15. The root of all phenomena 

Is the enlightened mind, 

Which is like space— 

The all-applicable analogy. 

All things are contained in the abyss of space, 
And all is pure by nature 

Without striving or exertion. 

Likewise, in the state beyond intended action, 
Beyond the reach of ordinary mind, | 
Where all things that appear 

Are left just as they are— 

It’s here that is essentialized 

The key point of phenomena, 

Spontaneously present 

Both outside and within. 
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The root of all phenomena is the ultimate enlightened mind. It is 
compared with space, which is the universally applicable example. 
In what sense is this comparison made? Space is beyond distinc- 
tions such as outside and within, up and down, center and cir- 
cumference. It is without movement and change, and within it the 
cardinal points and the intermediate directions have no meaning. 
In the same way, the enlightened mind is beyond such distinctions 
as outside or inside and so on. Indeed, all the many vast and won- 
derful configurations found within the universe and its inhabitants 
are all contained in the abyss of space. And in terms of their fun- 
damental way of being, they are all effortlessly and by nature pure, 
while remaining individual and distinct. In like manner, whatever 
phenomena, pure or impure, of nirvana or samsara appear, they 
are all contained in the expanse of the enlightened mind. They 
never stir from their ultimate nature, which is beyond the range of 
the ordinary mind and is the all-pervading expanse of awareness 
beyond any kind of action and effort. When left uncontrived and 
just as it is, whatever appears in this natural state of spontaneously 
present equality is empty, luminous, and unconfined. The outer 
and inner appearances of samsara and nirvana, spontaneously pres- 
ent and self-arisen, are essentialized in this crucial point of leaving 
everything as it is. To settle freely and without contrivance in this 
ultimate nature of phenomena—which is none other than their 
fundamental nature—is a supreme key point. It is said in The Word- 
Transcending Tantra, 


As for all impure hallucinations, 

The key point is to leave the sense doors uncontrived, 
To leave them free, without manipulation. 

Do not stray from this. This is the pith 


instruction. 


Fifth, spontaneous presence is essentialized as the absence of all 
deliberate action and effort. 
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16. In suchness there’s no origin, no ending, 
No going and no coming (and the rest). 
Therein the wisdom mind 

Of the Victorious Ones is gathered— 

The pure unwavering concentration 

Of spontaneous presence. 

In this state, transcending action, 
Phenomena are all essentialized. 


Of the phenomena of samsara and nirvana, not one has ever been 
born. They are a state of equality beyond all conceptual elabora- 
tion, and it is consequently certain that in the present time also, 
they are unoriginate. But though unborn, they appear clearly and 
distinctly like rainbows in the sky. The root verse consequently 
describes them as unceasing. Arising at the very outset from the 
expanse of awareness, phenomena do not come from somewhere 
else. And since in their ending, they naturally subside in the 
expanse of awareness, they do not go elsewhere. The same applies 
to the rest of the eight extremes. 

In short, phenomena beyond these eight conceptual extremes 
never stir from the fundamental stratum of the ground. Within 
this same expanse, the wisdom mind of the Victorious Ones of the 
three times is wholly gathered, mingling with it indivisibly like 
water mixed with water. When one abides in this state of suchness, 
the actualization of this state is called the “pure unwavering con- 
centration of spontaneous presence,” that is, awareness. The body is 
left as it is, unmoving like a mountain. The faculty of speech is left 
in silence like an echo that has ceased to resound. The mind is left 
without thoughts, like an immense space, a wide-open clarity of 
spontaneous presence. There, in the state of evenness, the absence 
of all action, phenomena are all essentialized. As it is said in The 


All-Creating King, 


The enlightened mind, the nature of phenomena 
Beyond acceptance and rejection, is similar to space. 
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It cannot be contrived, therefore, through thoughts and 
deeds. 

It cannot be fixated on as “this” or “that,” 

And thus one cannot meditate on it. 

Space-like, utterly at peace, 

It is completely free of all impurity. 


the Tantra of the Six Expanses also says, 


In the nature of the mind, exempt from every mental 
stirring, 

The experience of deep insight without thought 

Is wisdom free of coming and of going. 

It is what I, Samantabhadra, teach. 


3. Section Three: Phenomena Are Subsumed into Spontaneous 
Presence 


This consists of three stanzas. First, all things are subsumed in the 
purity of spontaneous presence. 


17. All things are subsumed within spontaneous 
presence. 

All phenomenal existence, spontaneously present, 

Is the self-experience of awareness. 

Samsara and nirvana, 

Spontaneously present, are awareness’s display. 

Also, the enlightened mind is, from the very first, 

Spontaneously present. 

All phenomena are nothing other 

Than spontaneous presence. 


All phenomena are subsumed in awareness, that is, great sponta- 
neous presence. This is so in the following way. Just as dream visions 
are spontaneously present as the experience of sleep, the things that 
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make up the universe and beings are all spontaneously present as the 
self-experience of the ultimate enlightened mind. In the same way 
that the five lights projecting from a crystal are the display of that 
crystal’s creative power, the phenomena of samsara and nirvana 
spontaneously arise as the display of the creative power of aware- 
ness. And awareness, namely, the enlightened mind, is sponta- 
neously present as primordial, pristine pure awakening, the nature 
that is open and free from the very first. This being so, all phenom- 
ena in both samsara and nirvana are none other than awareness, 
the great spontaneous presence. Apart from this, there are no phe- 
nomena. It is said in The Instantaneous Severance of the Three Times, 


The ground of both samsara and nirvana is the enlightened 


mind. 
The ground of the enlightened mind is spontaneously 


present. 

That which is spontaneously present is itself without 
determination. 

Objects are unborn, that is, spontaneously present. 


And, 


The nature of samsara and nirvana is the enlightened mind. 

The nature of enlightened mind is endless and 
beginningless. 

The ground, which is beginningless and endless, 

Is spontaneously present. 

That which has no end and no beginning 

Is without determination. 


Second, spontaneous presence is subsumed within the absence 


of effort and practice. 


18. Spontaneously present 
Is the nature of the mind. 
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And thus the ground or root, 

The essence [of phenomena], 

Is gathered in the enlightened mind. 

No need is there to seek it out 

By means of the ten elements. 

It is spontaneously present; 

There is no need to strive for it 

By means of view and meditative concentration. 

There is no need to gain it by extraneous means, 

As in the systems of causality. 

There is no need to be preoccupied 

With hope and fears regarding it. 

For right now in the present time, 

Spontaneous presence is primordial 
dharmakaya. 


The nature of the mind—the simple, bare absence of conceptual 
elaboration, the equality of samsara and nirvana—is spontaneously 
present. Therefore, the ground or root from which all phenomena 
of samsara and nirvana arise and the essence on which they depend 
are gathered within the ultimate enlightened mind. And as the 
text says, this is spontaneously present. It is not something to be 
sought for or pursued by means of the ten elements of tantra— 
view, action, samaya, empowerment, mandala, and so forth. There 
is no need to strive for it [through the practice of] view, medita- 
tion, concentration, and so on. Allis present naturally. As The All- 
Creating King declares, 


Kyé! The teacher of all teachers, 

The all-creating king, 

Bestows this teaching on his retinue, 
Whose minds are uncontrived. He says, 

“O you the yogis who have understood 
That all without exception is unborn, 

Do not strive in the ten elements of tantra!” 
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Furthermore, it is unnecessary for this to be accomplished through 
the agency of some extraneous cause, as in the lower vehicles, where 
causes and their effects are considered different and separate. The 
natural state of awareness, which is beyond all causation and striv- 
ing, is spontaneously present. When one is decisively convinced 
of this, one has no need to worry about this natural state, hoping 
to find it or fearing that one will miss it. As it is said in The All- 
Creating King, 


The view and action of the Great Perfection 

Is not like practice based on causes and results. 
The view and action of the enlightened mind 
Are space-like in their nature. 


Owing to the fundamental nature of spontaneous presence— 
namely, the enlightened mind, the state of great equality free of all 
conceptual elaboration—we are, in this very moment, face to face 
with the dharmakaya Samantabhadra, the primordial lord. 
Third, a concluding statement demonstrating that spontaneous 


presence is unchanging. 


19. The nature of the mind is an immense expanse 
Of space beyond all change. 

From this expanse of the three kayas, 

Samsara and nirvana spontaneously arise, 
Although they never stir from it. 

Indefinitely various is its display: 

A treasure of illusory appearances 

Of cognitive power 

Arising solely as spontaneous presence: 
Samantabhadra. 

He is thus the master of samsara and nirvana— 
For they have never strayed elsewhere 

From this, the ultimate expanse. 
Samantabhadra thus is everything; 
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Nothing is there that could not be so. 

All is the expanse, spontaneously present, 
Of the vajra essence. 

All things are primordially subsumed 


Within spontaneous presence. 


The unchanging expanse of the nature of the mind is naturally 
endowed with the three kāyas. The unchanging space-like expanse 
of the mind’s nature, being empty, is the dharmakaya. Its luminous 
character is the sambhogakaya. Its unobstructed cognitive power 
is the nirmanakaya. All the phenomena of both samsara and nir- 
vana seem to arise spontaneously from within the vast expanse of 
the three kayas, and yet from the very beginning, they have never 
stirred from this same expanse, awareness itself. And it is certain 
that they will never do so at any time in the future. 

Within the expanse of the undivided trikaya, which is aware- 
hess, spontaneous presence, the multifarious display of its creative 
power unfolds like a rainbow appearing in the heavens. Indeed, 
the entire rich variety of the illusory manifestations of cognitive 
power, arising from the treasury of precious spontaneous presence 
or awareness is, in itself, the sole spontaneous presence of Samanta- 
bhadra manifesting outwardly. For this reason, all appearances, 
pure or impure, partake of the one nature of Samantabhadra. And 
it is certain that there is nothing that could be anything else. As we 
find in The Six Consciousnesses Overwhelmed, 


Within Samantabhadra, the state beyond all action, 
Samsara is Samantabhadra, nirvana is Samantabhadra. 

And yet within Samantabhadra’s space, 

Samsara or nirvana there has never been. 

Appearance is Samantabhadra, and emptiness Samantabhadra. 
And yet within Samantabhadra’s‘space, 

Appearances and emptiness have never been. 


And, 
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Birth and death are both Samantabhadra. 
Happiness and pain are both Samantabhadra. 
And yet within Samantabhadra’s space, 

No birth or death has ever been, 

No happiness or pain. 

Self and other are Samantabhadra, 
Permanence and ending are Samantabhadra. 
And yet within Samantabhadra’s space, 

No I or other, permanence or ending 

Has there ever been. 


So it is that awareness, Samantabhadra, has the mastery of all the 
appearances of samsara and nirvana—which have arisen from its 
expanse as the display of its creative power. They never stir from the 
vast expanse of spontaneous presence, from awareness, Samanta- 
bhadra. Therefore, the root text says that they have never strayed 
elsewhere. Indeed, no phenomena could arise from anything other 
than the creative power of Samantabhadra. There is nothing that 
could do so. Therefore, everything in phenomenal existence has 
never, from the very first, stirred from awareness, that is, Samanta- 
bhadra, the spontaneously present space of the vajra essence. So it 
is that all the phenomena of samsara and nirvana are primordially 
subsumed within awareness, precious spontaneous presence. As it 
is said in The Six Consciousnesses Overwhelmed, 


The greatest of the great, Samantabhadra, dharmadhatu, 
Is like a king maintaining all in his dominion. 

He rules samsara and nirvana, which never stir from him. 
All things are thus Samantabhadra. 

This is so, though it may seem not so. 

Beyond the differences of good and bad, 


All is one within Samantabhadra. 


Itis thus thatthe principle of spontaneous presence is demonstrated. 
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3. Section Four: A Clear Conviction Is Gained That All 


Phenomena Are Spontaneous Presence 


This section consists of eight stanzas. First, a clear conviction is 
gained that all phenomena partake of spontaneous presence, which 
is inconceivable and inexpressible. 


20. A clear conviction thus is reached 

About their nature of spontaneous presence. 
Within spontaneous presence, 

Which transcends all boundaries, 

Outside and within, 

All things are but the self-experience of awareness. 
They neither go nor come; 

They lie beyond affirming and negating. 

All things are an all-encompassing expanse 
Devoid of all directions, up and down. 
Completely indeterminate, completely unconfined, 
Inconceivable and inexpressible, 


They cannot be identified. 


What does it mean to say that one should definitively resolve or 
come to a clear conviction [about phenomena]? All appearances 
are awareness, and this is referred to as their nature of spontaneous 
presence. It is the enlightened mind, which is free of all conceptual 
claboration, a wide-open clarity as vast as space itself. How is this 
so? Within the expanse of awareness, the enlightened mind—in 
other words, the precious spontaneous presence transcending 
all directions, zenith and nadir, outside and within, center and 
periphery—within this single, all-encompassing expanse, all the 
phenomena of samsara and nirvana, the self-experience of aware- 
ness, arise vividly and uninterruptedly just like a rainbow spread 
across the sky. In fact, however, these same phenomena haye never 
stirred from the expanse of awareness, the great spontaneous pres- 
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ence. They are beyond all affirmation and negation, all movement 
and change, all coming and going. They have never wavered from 
the single space-like expanse of great, all-encompassing equality, 
beyond direction, up or down. As it is said in Meeting the Three 
Kayas, 


In the dharmadhatu, things appear 

Both outside and within. 

And yet within the space beyond all action, 

No outside or within has ever been. 

Beyond both in and out, the nature of phenomena 
Is an open and untrammeled space. 

This state is indivisible 

And in it all activity is found. 


This means that all phenomena are by their nature awareness. They 
are inconceivable, inexpressible, nondual, utterly indeterminate, 
and unconfined. They are a state of equality that falls neither to 
one side nor to another, a state beyond all conceptual elaboration. 
It is for this reason that they cannot be identified by words and 
expressions. They cannot be indicated by signs or analogies, and 
so on. Their nature is beyond both thought and expression. As The 
All-IMuminating Sphere declares, 


Unobstructed nature equals nonexistence. 
Since there is no watching it, it’s neither seen nor found. 


Second, a clear conviction is reached that spontangous prosena 


is the ultimate quintessence. 


21. Because phenomena are, 

By nature, pure from the beginning, 

Because, by character, they are spontaneously 
present, 

They are free of all extremes: 
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Existence, nonexistence, permanence, discontinuity. 
This is the nature of nondual, enlightened mind. 


The nature of phenomenal existence, samsara and nirvana, is pri- 
mordially pure. Its character is luminosity. As The Six Expanses 
tells us, 


By nature, they are pure primordially; 
By character, they are spontaneously present. 


As this citation declares, phenomena are without existence. By vir- 
tue of their nature of primordial purity, they are empty. But they 
are not nonexistent, for they have the character of being sponta- 
neously present. Thus they are respectively free of the extremes 
of existence and of permanence; of nonexistence and of discon- 
tinuity. Freed in this way from the extreme positions of the four 
permutations regarding their mode of apprehension, phenomena 
are selfarisen and spontaneously present. And this is the ultimate 
way of being of awareness, which is primordially pure and beyond 
affirmation and negation, beyond movement and change. ‘This is 
the ultimate nature of nondual, enlightened mind. As it is said in 
The Lion's Perfect Power, 


Buddhahood, beyond the four extremes, 

Is awareness, self-cognizing. 

Beyond existence, beyond nonexistence, 
Beyond both permanence and discontinuity, 
It is dharmakaya. 


Third, a more detailed demonstration of the previous point. 


22. By nature, primal purity 
Does not exist as anything at all. 
Its character is similar to space 
And pure from the beginning. 
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In itself, spontaneous presence 

Has not been made by anyone. 

Its arising is unceasing, 

And anything may manifest. 

It is the source of both samsara and nirvana. 
It had no beginning in the past, 

And in the future it will have no end. 


Awareness, the very nature of primordial purity, lies in no onto- 
logical extreme, such as existence or nonexistence. It is a state of 
equality, free from conceptual elaboration; it is inconceivable and 
inexpressible. As The Six Expanses tells us, 


Free of all conceptual elaboration, 

The primordially pure nature of phenomena 

Is the stainless countenance of the essential ground. 
Beyond both words and syllables, 


No description will determine it. 
And, 


‘There are no buddhas and there are no beings. 
There are no phenomena; 

There is no perception of the same. 

There is nothing, there is nothing, 

There is nothing whatsoever. 


As this text proclaims, the very nature of awareness has no exis- 
tence as anything at all. Just like the sky when it is free of the three 
impurities, the nature of awareness has a purity that is primordial. 
This is the primal wisdom of equality, which is nondual and spon- 
taneously present as the ground from which both samsara and nir- 
vana manifest. No one has created it; it is open and unobstructed 
like space. Nevertheless, even though awareness, this spontaneous 
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presence, is the natural ground for the arising of both samsara and 
nirvana, the nature of awareness in itself is neither samsara nor 
nirvana. The latter are the display of awareness’s creative power, 
which arises unceasingly as the pure or impure appearances that 
may be perceived. The Tantra of Auspicious Beauty says, 


Within me there is no delusion. Delusion occurs 
because of creative power. Self-cognizing awareness 
arises unceasingly within the unchanging ground. But 
because cognitive potency is undetermined, ignorance, 
the lack of awareness, occurs. It is like the clouds in the 
sky that have no real existence, for they arise adventi- 
tiously. Similarly, the ground has no ignorance; it is only 
when cognitive potency arises in the ground that igno- 
rance occurs.” This is what is known as the fundamen- 
tal nature of the spontaneously present ground. 


Although the ground, the precious, spontaneous presence, which 
no one has created, is beyond conceptual elaboration, its [lumi- 
nous] character manifests uninterruptedly. Every kind of appear- 
ance unceasingly occurs through the creative power of cognitive 
potency. The ground is thus endowed with the eight ways of aris- 
ing, and this is referred to as the fundamental nature of the pre- 
cious dimension. These ways of arising are said to be the source of 
samsara and nirvana. For that which manifests through the impure 
door is samsara and that which manifests through the pure door is 
nirvana. In brief, whatever appearances of samsara or nirvana occur 
and however they manifest in the past or the future, they do so with- 
out ever stirring from the state of awareness, which is beginningless 
and endless. As it is said in The Six Consciousnesses Overwhelmed, 


From the expanse of the trikaya 
Samsara and nirvana manifest, 
And yet they never stir from this expanse. 
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Fourth, a clear conviction is reached regarding the spontaneous 


presence of all that arises. 


23. Indeterminate, unborn, spontaneous presence 

Is the ultimate ground. The way that things arise, 

Beginningless and endless, 

Cannot be arrested. 

The way things are—without intrinsic being— 

Cannot be identified. 

The way that things subside—without inherent 
character— 

Cannot be interrupted. 

Clear conviction thus is reached 

That subsequently also 

All things dwell within the ground 

From which they have arisen. 

This is called the “dissolution in the dharmakaya, 

Exhaustion in the ultimate expanse.” 


Phenomena appear in various ways through the creative power of 
unborn awareness, spontaneous presence, like the planets and stars 
that appear reflected vividly on the surface of a stretch of water. 
In truth, however, they have never moved from the expanse of the 
ultimate ground: awareness, spontaneous presence, unborn and 
self-cognizing. First, phenomena manifest unceasingly within 
spontaneous presence, the expanse of awareness, which is uncon- 
fined and does not fall into any extreme. Subsequently, these same 
phenomena subsist within this same awareness. And finally, they 
subside in the same expanse of awareness, the enlightened mind. 
They cannot be found elsewhere. The beginningless and endless 
arising of all phenomena cannot be arrested. Phenomena arise and 
subside all by themselves. 

In similar fashion, without ever moving from the great, spon- 
taneous presence, the expanse of awareness, phenomena (being 


EXTENSIVE EXPLANATION — 213 


inseparable from this same awareness) subsist in a state of unob- 
structed openness. They have no existence as something different 
from awareness. The ultimate way of being of awareness and of all 
phenomena cannot be identified as this or that. It is an unimpeded 
openness beyond all reference. 

Likewise, although phenomena arise unceasingly within the 
expanse of empty awareness, spontaneous presence, they do not 
in fact possess the slightest inherent character. Phenomena arise 
and subside all by themselves. In just the same way that waves 
emerge from the sea without being different from the sea itself, 
various appearances, manifesting within the expanse of aware- 
ness, subside uninterruptedly in the great process of self-arising 
and self-subsiding. 

No matter how phenomena appear to arise, dwell, and subside, 
they never move from the expanse of spontaneously present, pri- 
mordial wisdom, the ultimate expanse of the ground. They are said 
to retain their nature in the immutable fortress, in other words, the 
spontaneous presence, which is awareness. This is also referred to as 
convergence in the one sole sphere of the dharmakaya free of edges 
and corners. In his text The Instantaneous Severance of the Three 
Times, Garab Dorje declares, 


An unconfined and limitless extension 

Is the fortress of the ground, 

Of which the cardinal and intermediate directions, 
Up and down, are one smooth continuity. 

The buddhas therefore speak about 

A fortress hanging in the air 

Where all these values come together. 
All-accommodating, not leaning to one side or another, 
The view is like a fortress, 

The citadel of awareness— 

The citadel of the enlightened mind. 

The place is the expanse of unborn dharmadhatu. 
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The name is primal wisdom, self-arisen, all-surpassing. 
The weapon is the razor’s edge 
Of spontaneous, indeterminate arising. 


A clear conviction and certainty is reached that all the appearances 
of spontaneous presence—that is, all things that are manifest—also 
dwell subsequently in the ground from which they had previously 
arisen. Thus one speaks of their dissolving into the dharmakaya, 
the expanse where [phenomena] are exhausted. 

When whatever appearances of spontaneous presence arise, if 
one is mindful that these hallucinatory phenomena, without any 
difference between them, are the self-experience of awareness, then 
when finally the seal of one’s body breaks, it will be found also at 
that later time that these appearances dwell within the ground— 
the dharmata, which is like the mother from which they first arose. 
One comes to a decisive certainty about this. And when one recog- 
nizes the spontaneously present appearances of the ground as the 
self-experience of awareness, this is like the meeting of a mother 
with her child. 

Moreover, if the hallucinatory appearances of the mind’s self- 
experience are destroyed by the razor-like instructions on how to 
recognize their nature, the subsiding of these same appearances in 
the expanse of the one sole all-embracing sphere of the dharma- 
kaya, the beginningless ground, is referred to as dissolution in the 
dharmakaya, the expanse of the ground of exhaustion. 

Fifth, a clear conviction is reached regarding the dissolution of 


phenomena. 


24. Like clouds that melt into the sky from whence 
they came 

And like the crystal’s lights withdrawn into the crystal, 

Samsara and nirvana 

(The ground’s appearances 

Arisen from the ground) 

Keep to the primordial, pure nature 
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In the ultimate ground. 

A clear conviction is acquired 

That all phenomena are gathered 

In the expanse of the fundamental stratum 
Of spontaneous presence. 

All mental movement naturally dissolves 
In the expanse devoid of cognitive activity. 


Clouds, white or black, appearing in the sky eventually vanish, dis- 
solving into the abyss of space from which they first arose. When 
the sun’s rays strike upon a crystal, its five-colored lights vividly 
appear. When the sun’s rays cease, the lights are withdrawn again 
into the crystal. It is the same with the various pure and impure 
appearances of samsara and nirvana, the appearances of the 
ground, which arise from the expanse of precious spontaneous 
presence (the ground awareness) and are not separate or different 
from this same ground. If thanks to the view, one is decisively cer- 
tain of this and if one maintains this view in meditation, avoiding 
the perilous path (of duality) with regard to one’s behavior, one will 
actualize and manifest the genuine fundamental nature beyond 
hope and fear. Yogis who achieve this continue to live in bodily 
forms and are constrained by them. But when the seal of their bod- 
ics is broken, the hallucinatory appearance of an apprehender and 
things to be apprehended dissolves into its true condition. For five 
days” the yogis perceive only the appearances of nirvana: buddha 
fields, deities, and the primordial wisdoms. And when they recog- 
nize these as the self-experience of awareness, all the appearances 
of outwardly radiating luminosity (the deities and the visions of 
primordial wisdom) dissolve into the inner ultimate expanse. Like 
clouds melting into the sky and like the lights that are gathered 
back into a crystal, all the appearances of the ground—that is, the 
appearances of spontaneous presence—subside in the subtle pri- 
mordial wisdom of inner luminosity, the ultimate ground. They 
keep to their own nature within the expanse of primordial purity, 


the dharmakaya. 
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Now although the rūpakāya is spontaneously present as the 
radiance of awareness, the dharmakaya, it is not perceptible while 
the yogi is still in the physical body. As soon as the seal of the 
body breaks, all phenomenal appearance is gathered into the ulti- 
mate expanse, the fundamental stratum of precious spontaneous 
presence. This is referred to as the phenomenal appearance that 
captures the stronghold of primordial freedom in the expanse of 
dharmata. When this is realized, one comes to a final, decisive 
experience of phenomena. Hundreds of thousands of webs of con- 
ceptual construction effortlessly and quite naturally dissolve into 
the dharmata, which is free of cognitive activity and is the expanse 
of the exhaustion of phenomena. And thus the ultimate nature of 
the primordial wisdom of the path is actualized. This is described 
as capturing the everlasting realm of the openness and freedom of 
the ground, 

Sixth, two kinds of clear conviction regarding the nonexistence 
[of phenomena] are demonstrated. 


25. When all the things that now appear— 

All objects of the six sense consciousnesses— 

Dissolve into the fundamental stratum, dharmakaya, 

You will be utterly convinced 

That both the outer and the inner blend together 

In the vast expanse: spontaneous presence. 

You will be utterly convinced 

That both samsara and nirvana, 

Self-experience of awareness, 

Are the enlightened mind devoid of form, 

The state of manifest awakening. 

Likewise, if you leave appearances and mental 
movement 

In their natural state, the space of luminosity, 

Not making differences between them, 

Keeping to a natural flow without conceptual 
elaboration, 
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You will be utterly convinced 

That they are empty, luminous radiance 

Of awareness, present and immediate. 

This is called the “firm abiding in the precious 
sphere.” 


For yogis of the highest capacity, who gain freedom in this present 
life, the way in which all appearances of objects subside in their 
nature—free and open where they stand—without being relin- 
quished, is as follows. The phenomena detected by the six sense 
consciousnesses appear through the unwholesome tendencies to 
which beings have grown accustomed from beginningless time. 
These yogis are completely certain of the unreality of such phe- 
nomena and they seize the citadel of the secret dimension of inner 
luminosity, the fundamental stratum of awareness unspoiled 
by mental movement, fabrication and manipulation. Whatever 
arises subsides, dissolving into the dharmakaya. It is thus that the 
appearances of outwardly radiating luminosity dissolve into the 
inner expanse, with the result that the outer and the inner blend 
together. This brings about the clear conviction that these appear- 
ances are the spontaneous radiance of awareness within the ulti- 
mate expanse endowed with six special features. These yogis gain 
a clear conviction that samsara and nirvana, the self-experience of 
awareness, are the ultimate enlightened mind devoid of form, the 
sphere of subtle primordial wisdom of inner luminosity—which, 
though absorbed within, is not obscured. It is here, within this 
dimension, that these yogis attain their actual awakening in this 
very life. 

Alternatively, the state of freedom is gained at the moment of 
death through the clear conviction of awareness. This happens 
in the following way. All the appearances and mental processes 
that arise at the time of death should be left in their natural state 
without contrivance or manipulation. The object of meditation, 
the outer ultimate expanse of luminosity, the expanse devoid of 
conceptual elaboration—awareness that is the ultimate nature—is 


218 — COMMENTARY 


like a mother. The agent of meditation, the inner ultimate expanse 
of luminous dharmata—awareness that is cognitive potency—is 
like a child. [At the moment of death] they come together—like a 
mother meeting with her child. The two expanses blend together 
into one. And as one rests therein, one is no longer hindered by a 
body that is the result of habitual tendencies, and no distinction 
is made between the two expanses. One remains in a natural flow, 
free of all conceptual elaboration. This, when it occurs, is referred 
to as meditative equipoise in the empty and luminous radiance [of 
awareness]. This means that, at the moment of death, one gains 
a clear conviction that awareness in its present immediacy is the 
indivisible union of awareness and the ultimate expanse. This refers 
to an extremely profound pith instruction called the firm abode 
within the dimension of precious spontaneous presence. 

Briefly, this pith instruction is as follows. The outer ultimate 
expanse (namely, the mind of the Victorious Ones of the three 
times, the great dharmadhatu) and the inner ultimate expanse 
(namely, self-cognizing awareness in its present immediacy) are 
linked together through the door of the eyes, through a state of 
awareness that is lucid and alert. When the seal of the body is torn 
asunder, these outer, inner, and intermediate expanses mingle 
together indivisibly as one. It is said in The All-IMuminating Sphere, 


The space within one’s room 

And the pure space of one’s awareness, self-cognizing, 
Are—through the unobstructed opening of the door— 
Both clear and unobscured. 


When all-encompassing awareness is projected via one’s eyes into 
space and the ultimate expanse (the mother) and awareness (the 
child) mingle together, freedom occurs. This way of gaining free- 
dom is according to the tradition of the pith instructions and is 
extremely secret and profound. It is called firm abode within the 
dimension of precious spontaneous presence. It is said in The All- 
Illuminating Sphere, 
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Awareness closed within the shell of habits 

And awareness dwelling in the space outside— 
These two are linked together 

Through the door of primal wisdom. 

When the body that arises from habitual tendencies 
No longer hinders you, 


These two are one inseparable vast openness. 
And, 


When you attain a realization of such great meaning, 
You are like a lion that, with one great leap, 
Encompasses the earth in its entirety. 

Supreme and open, unimpeded wisdom 

Breaks through into the precious sphere. 

There is no start, no ending of the bardo state, 

For you are dwelling in the great primordial wisdom. 


The way that freedom occurs can be described as follows. The 
ground awareness, empty, luminous, and unborn (the mother 
luminosity of spontaneous presence) and the primordial wisdom, 
clear, unborn, empty, and self-arisen, on which one meditates on 
the path (that is, the self-arisen child luminosity) are able to blend 
together inseparably owing to the fact that they are both clear 
and luminous. And therefore, at the moment when the seal of the 
material body breaks, the mother and child luminosities mingle 
together, and there is freedom. 

Seventh, a pith instruction on the importance of having a clear 
conviction. 


26. If now you lack a clear conviction 

In the fundamental stratum of the ultimate expanse, 
It is not later that you'll find 

Your freedom in the primal ground. 

If freedom in the ground expanse you fail to gain, 
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Your rigid meditation will not lead to liberation 
But to high celestial states. 

So now it is of great importance 

To embrace with clear conviction 

The kind of concentration 

Where you're naturally at rest 

Within the pristine inner ultimate expanse. 


If at the present time, one does not have a clear conviction—gained 
by maintaining a natural meditative absorption—in the empty, 
luminous awareness of the inner ultimate expanse, the funda- 
mental stratum of primordial purity, the mind will continue in 
its ordinary courses. And though it may be stabilized through the 
practice of calm abiding, it will not gain freedom subsequently in 
the expanse of the primordial ground. Moreover, if one fails to 
achieve freedom in the expanse of the mother luminosity of the 
ground, then no matter how much one trains in calm abiding 
devoid of thoughts or in a tightly contrived meditation hidebound 
with attitudes of adopting and rejecting, of affirming and negating, 
one will achieve no more than birth in the celestial abodes of the 
higher realms. One will never accomplish liberation in the place of 
everlasting freedom. As it is said in The Oral Lineage, 


You know how to meditate but not to gain your freedom. 
How then do you differ from a god sunk in samadhi? 


And, 


Without sharp clarity of deep insight, 
Even certain animals can stay in calm 


abiding. 


This is why right now in the present, it is important to be convinced 
and certain of the kind of concentration where one naturally rests 
in the inner pristine expanse, empty, luminous, and unobstructed. 
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If now, while one is training on the path, one meditates in a way 
that emphasizes the luminosity of the inner expanse, it will happen 
that when one’s body is cast aside, this luminosity will blend indi- 
visibly with the precious spontaneous presence, the dharmakaya, 
and the two rūpakāyas will strive for the sake of beings, perma- 
nently, all-pervasively, and spontaneously. 

At the moment of one’s death, the last breath is exhaled with the 
sound “Ha.” One cannot breathe in again with the sound “Hu.” 
Awareness separates from the inner wind. And since the ordinary 
mind of habitual tendencies is no longer present, there arises the 
space-like state of the unborn dharmakaya, and directly in that 
very instant, buddhahood is attained. The young of the garuda, 
king of birds, become fully developed in their strength while still in 
the egg. Therefore, when they hatch, they can immediately take to 
the air in flight. This ability is possessed by no other bird; only the 
garuda has it. In the same way, yogis develop the strength of their 
realization while still inside the shell of their bodies. And as soon 
as this breaks open, they become inseparable from the space-like 
dimension of the dharmakaya, the ultimate expanse of the ground. 
Freedom is accomplished at once. This extraordinary quality is 
unique to Atiyoga. None of the other eight vehicles has it. 

Moreover, even while they are still in the egg, the garuda’s young 
have power over the zagas. In the same way, although yogis dwell 
for the moment in their physical forms, they nevertheless surpass 
the eight lower vehicles by the strength of their realization of the 
ultimate nature of phenomena. As we find in The Natural Subsid- 
ing of Characteristics, 


The great garuda, for example, king of birds, 

While still within the egg, holds nagas in his power. 
While in the egg, his wings develop fully, 

And as soon as he is hatched, he soars above the earth. 
Now, how could this be easily achieved by other birds? 
Only the garuda has this power— 

He takes at once to the skies in easy flight. 
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Without realization and without 

The lack of realization, 

There is freedom. 

Without this life and without future lives 
There is equality. 

Without interruption all subsists 

Within the equal state. 

Those who think that freedom is attained 
Through the nine vehicles— 

Who think it is attained through training, 
Through elimination and through transformation— 
All such people are at ease in Mahayana. 


And, 


In this body of habitual tendencies, 

The power of the [vajra] essence is complete. 

Once the body is relinquished, 

There is neither birth, nor death, nor intermediate state. 
The one and sole awareness 

Is inseparable from everything. 


And, 


This is not possible within the lower vehicles. 
This crucial point of the result 
Is possible, it’s said, exclusively in Ati. 


Eighth, the present section is brought to conclusion. 
27. You will come to clear conviction 


That all things are awareness, 
Spontaneous presence. 
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You will come to clear conviction 
That spontaneous presence 

Is the fundamental stratum 

Of primordial purity. 

You will come to clear conviction 
That primordial purity is free 

From reference, thought, expression. 
This is the clear, definitive conviction 
Of spontaneous presence. 


Because all phenomena of both samsara and nirvana arise from the 
expanse of great spontaneous presence or awareness and because 
they inevitably and finally subside into it, one will come to a clear 
conviction that they ave awareness, spontaneous presence. One will 
come to a clear conviction that spontaneous presence, awareness, is 
the great dharmakaya, primordial purity, the fundamental stratum 
of the inner ultimate expanse. One will come to a clear conviction 
that primordial purity, the great dharmakaya, is the simple absence 
of cognitive activity, the freedom from reference, thought, and 
expression. The decisive certainty of the ultimate state and practice 
of the dharmata corresponds to the clear, definitive conviction of 
spontaneous presence, awareness. 


A Concluding Statement of the Vajra Topic’s Name 


Here ends the word commentary on the third vajra topic of The 
Precious Treasury of the Fundamental Nature, which establishes 
that from the first, phenomena are spontaneously present. 


2. THE FOURTH VAJRA TOPIC: SINGLE NATURE 


This topic demonstrates that phenomena are the single self-arisen 
primordial wisdom. The teaching itself, which concludes with a 
statement of the vajra topic’s name, has four sections: the key points 
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are revealed, they are essentialized, they are subsumed, and a clear 


conviction is gained in their regard. 


3. Section One: The Key Points Are Revealed 


This consists of ten stanzas. First, it is demonstrated that the root 


of all phenomena is the one awareness. 


1. And now the one sole nature [of phenomena] is 
shown. 
The one awareness is the ground of all phenomena. 
However many they may seem, 
They do not waver from their one sole nature. 
So it is said. Their one and only root 
Is primal wisdom self-arisen. 
In certain situations, from a single gem, 
Fire and water, different and distinct, may both 
emerge. 
And yet their root is one, the pure and precious lapis" 
lazuli. 
Likewise, even though from one awareness, 
self-cognizing, 
Nirvana and samsara both arise, 
Their root is one, the ultimate enlightened mind. 
The difference that divides them is illusory, 
Deriving from the recognition or nonrecognition of 


awareness. 


Longchenpa now shows how all phenomena, pure and impure, of 
samsara and nirvana, are established as being by nature the one 
sole primordial wisdom, self-arisen and self-cognizing. The ulti- 
mate enlightened mind, the one awareness, is the great ground of 
everything without exception, in samsara and nirvana. Therefore, 
even though at the moment, the infinite appearances of samsara 
and nirvana arise as a multiplicity, the fact is that they have never, 
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do not, and will never move from the expanse of the one sole self- 
arisen awareness, the ultimate enlightened mind. This assertion 
demonstrates that their one and only root is self-arisen primor- 
dial wisdom. When a jewel of lapis lazuli is touched by the light 
of the sun, fire is produced. When it is touched by the light of the 
moon, water is produced. Fire and water, different and distinct, 
may both appear depending on specific conditions. Nevertheless, 
their root is the same, the pure gem of lapis lazuli. In similar fash- 
ion, all appearances are nothing but the one self-cognizing aware- 
ness, the ultimate enlightened mind. And yet, when they are not 
recognized to be so, they appear as samsara and there is a straying 
into an uninterrupted chain of hallucinatory appearances that are 
themselves the source of endless suffering. When they are recog- 
nized, however, they appear as nirvana and freedom occurs in the 
expanse of the one sole perfect sphere of self-cognizing awareness. 
Therefore, although the one selfcognizing awareness arises in the 
perception of beings as either samsara or nirvana, depending on 
the purity or impurity of these same perceptions, the fact is that 
the root or source from which all such appearances proceed is noth- 
ing other than the ultimate enlightened mind, the one sole sphere 
of awareness. The [apparently objective] characteristics of samsara 
and nirvana have no reality whatsoever. As it is said in The All- 
Creating King, 


All things are one within their root, 

The enlightened mind. 

In this enlightened mind, 

The essential core from which they spring, 

Buddhas, beings, the world and all it holds— 
Phenomenal existence in its entirety— 

Do not exist as separate things and yet are numberless. 


If one therefore recognizes the nature of awareness, the enlight- 
ened mind, one is a buddha. If one fails to recognize it, one strays 
into the condition of an ordinary being. This difference between 
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recognizing and failing to recognize is simply a matter of the mode 
of appearance, similar to the appearance of a horse or an ox in a 
magical illusion. It is said in The Tantra of Samantabhadra, 


The ground of all is uncompounded. 
Beyond expression, it is vast— 

An all-encompassing expanse. 

If one recognizes, one is buddha. 

If one does not recognize, one is deluded. 


Second, it is demonstrated that everything is a single ultimate 
expanse, the one self-arisen primordial wisdom. 


2. Phenomenal existence, samsara and nirvana, 
All things appearing in awareness, 

In the moment of their being perceived, 

Have but the nature of emptiness alone. 

They are like magical illusions, dreams, 

Like moons reflected in the water. 

Wholly empty and primordially empty, 

Beyond conceptual elaboration, 

They dwell within awareness, 

Space-like, insubstantial, 

The ground of their appearance. 

Since all is, in the one expanse, 

Primordially pure, 

There is no dualism, no “two.” 

All is gathered in a single sphere, | 
The dharmakaya without edges, without corners. Émaho! 


All the phenomena of samsara and nirvana appear within aware- 
ness, and but for their appearance in awareness, they do not at all 
exist in any other way. In the very moment of their being perceived, 
they are just appearances: clear yet nonexistent. They are insepara- 


EXTENSIVE EXPLANATION — 227 


ble from the one expanse of emptiness, the nature of phenomena. 
Just as dream visions have the nature of the one state of sleep, just 
as the transformations of a magical display are the one appearance 
of empty forms, and just as the reflection of the moon has the 
one nature of water, phenomena dwell within the one expanse of 
awareness, their ground of manifestation, which is by nature insub- 
stantial and pure like space. They are primordially empty, wholly 
empty, and beyond the elaborations of the conceptual mind. 

Therefore, all the phenomenal appearances of samsara and nir- 
vana are primordially pure within the one expanse of awareness, 
the dharmadhatu. This means that empty awareness and the empty 
phenomena appearing within its expanse—two emptinesses— 
mingle in a seamless state of equality. One cannot say that phenom- 
ena and awareness are two [separate entities]. Their root is gathered 
in a single taste within the expanse of nondual dharmakaya, the 
one sole sphere without edges or corners. In short, it must be under- 
stood that they are one ultimate expanse; they are one vast space. 
They have one taste and one root. It is said in The All-Creating 
King, 


The root of all phenomena 

Is the enlightened, all-creating mind. 
However things arise, they share my nature; 
However they occur, they are but my display. 


Therefore, all phenomena are a single ultimate expanse of clear 
yet nonexistent appearance. They are a single vast space, free of all 
conceptual elaboration, within the nature of awareness. Awareness 
and the emptiness of phenomena are of a single root and are of one 
taste in the ultimate expanse of the nondual dharmakaya, the one 
sole sphere without edges or corners. And how marvelous this is! 
It is a truly amazing thing! 

Third, the purity and equality [of phenomena] are shown to be 
self-arisen primordial wisdom. 
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3. That which appears as the five elements— 
That very thing is the enlightened mind. 

It does not stir from the one state: unborn equality. 
The appearances of animate existence 

Are but the empty forms of six migrations. 
The appearances of the ground do not depart 
From the condition of awareness. 

Happiness and woe may both appear, 

And yet they are the single essence, 

The enlightened mind. 

They do not waver from the one and only 
Primal wisdom self-arisen. 

So it is that you should understand 
Phenomena are but a single ultimate expanse, 
The state of emptiness. | 
They are the unborn, the enlightened mind. 


Within the expanse of primordial wisdom, empty, luminous, and 
self-cognizing—which is similar to space and yet endowed with 
supreme qualities—the universe and all its multifarious appear- 
ances arise as the five elements. They arise in the enlightened mind, 
they remain in the enlightened mind, and at the last, they subside 
in the enlightened mind. None of these appearances ever moves 
from the enlightened mind, which is their root. They are insep- 
arably of one taste with the unborn dharmadhatu, the state of 
equality: emptiness endowed with supreme qualities. They never 
stir from this condition. | 
Similarly, the whole of animate existence, the many living beings 
that appear within the expanse of self-cognizing awareness—great 
primordial emptiness—arise in that same expanse; they appear 
within it and subside in it. Therefore, the beings in the six migra- 
tions are in themselves empty forms. They are the appearances 
of the awareness of the ground expanse, that is, great primordial 
emptiness. From the very first, they have never moved from the 
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state of primordial wisdom, empty yet aware. It is said in The Word- 
Transcending Tantra, 


Indeed, of all conditioned beings, 

There is not one that is not buddha. 

Because their nature is concordant 

With primordial wisdom, self-arisen, 

From the outset they have never wandered in 
samsara. 


Each and every being thus is buddha. 


[t is in this way that all things that appear in great emptiness, the 
vast expanse of the mother—all good and evil, all happiness and 
sorrow—arise within their ground, the essence, the enlightened 
mind. They abide within it, and into it they finally subside. They 
never move from primordial wisdom, self-arisen and pure from the 
beginning. All are indivisible from awareness and are of one taste 
with it. 

We should therefore understand that the whole of phenomenal 
existence, samsara and nirvana, is spontaneously present within 
the one ultimate expanse. We should understand that it is the 
enlightened mind, space-like and unborn, abiding within the 
immensity of great emptiness, or awareness. This is the key point 
that introduces the purity and equality [of phenomena] as being 
one with primordial wisdom. 

Fourth, the abode of awareness is shown to be the vast expanse. 


4. Within this ultimate dimension, 

The vast expanse of awareness, self-cognizing, 
There dwells the one sole wisdom 

Of Victorious Ones, past, present, and to come. 
Do not think of it as manifold, 

For it transcends all thought of having parts. 

It is the palace of the essence 
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Of unwavering enlightenment, 
Where nothing but primordial wisdom, self-arisen, dwells. 


In the vast abyss of self-cognizing awareness, the ultimate expanse 
that is pure like space, the one sole wisdom of the dharmadhatu 
dwells. It is the wisdom mind of the victorious, blissfully proceed- 
ing buddhas of the three times. This wisdom dwells there, blended 
indivisibly in a single taste with self-cognizing awareness, like 
water mixed with water. To think of the wisdom minds of the bud- 
dhas of the three times as being separate and individual is a gross 
error. For this wisdom cannot be thought of as a multiplicity, being 
utterly beyond the concept of parts. As it is said, the Victorious 
Ones are one within the expanse of primordial wisdom. And The 
All-Creating King further states, 


Undivided is my nature, 

Free from all conceptual elaboration. 

I call it the abode of dharmadhatu, 

Where there’s nothing other than enlightenment. 


Therefore, the nature of awareness—primordial wisdom that from 
the very first is pure and empty—cannot be divided from the mind 
of the Victorious Ones of the three times. It is the dharmadhatu, 
free of all conceptual elaboration. It subsists indivisibly from the 
one sole sphere of their wisdom mind. It dwells in the nature of 
unwavering dharmakaya, free of all mental movement. This place 
is the palace of the primordial wisdom of the essence of self-arisen 
enlightenment. It is there that self-arisen primordial wisdom 
dwells inseparably—meaning that there is no difference between 
the dweller and the dwelling place. It is nowhere else. As The All- 
Creating King declares, 


Since in my nature, all-encompassing, 
There is no obscuration, 
It is a luminous expanse, 
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The palace measureless of primal wisdom, 
Where nothing but this primal wisdom dwells. 


Fifth, the three kayas are shown to be the ultimate expanse from 
which samsara and nirvana both arise. 


s. It is the wish-fulfilling, jewel-like, 
Treasury of all phenomena, 


The buddha field of the three kayas, 


Spontaneously present. 


The mind of all the buddhas, past, present, and to come, the great 
dharmadhatu that is inseparable from primordial wisdom, self- 
cognizing awareness, is like a precious wish-granting jewel. It is 
the secret and profound treasure house of all phenomena. 

Allthe hallucinatory appearances of the six migrations of samsara 
and all the pure appearances of nirvana—in short, the ocean-like 
infinitude of the phenomena of both samsara and nirvana—are 
in truth inseparable from each other. They are simply the orna- 
ment and display of the creative power of the three spontaneously 
present kayas, the buddha field of purity and equality that is the 
buddhas’ self-experience. This refers not only to the phenomena of 
the infinity of pure fields, for in truth, the body, speech, and mind 
of all the beings of the three realms do not extend beyond the three 
kayas. As The Word-Transcending Tantra says, 


Indeed, since none who live in the three worlds 
Transcend their body, speech, and mind, 

There is no need to seek elsewhere for the three kayas. 
For even if one searches, there’s no way to find them. 


Moreover, the pure buddha fields of the five families, the six impure 
migrations and all the three worlds are none other than the body, 
speech, and mind of Samantabhadra, and the whole array of his 


buddha field. As it is said in The All-Creating King, 
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Iam the very essence whence all things arise. 
And thus the five great elements, 

The six migrations, the three worlds 

Are nothing but my body, speech, and mind. 


They are my nature, my array. 
Sixth, it is demonstrated that the root of everything is one. 


6. The one sole great expanse 

Was made by none. 

All things without exception 

That emerge from it 

Are the single fundamental ground 
From which they came. 

For to its cause does the result return. 
This ground is the immensity 

Of luminous and empty dharmata. 

It exceeds all limits, all directions; 

It is everywhere—like pure, unsullied space. 


What is the root whence all phenomena, impure and pure, of 
samsara and nirvana, emerge? They manifest from awareness alone, 
from the enlightened mind. Where does awareness come from, the 
one sole sphere of the great expanse? And who has created it? Not 
engendered through causes and conditions, nor produced by any 
agent, the nature of awareness is an all-encompassing openness that 
is free of all conceptual elaboration and is similar to space. Just like 
the reflections of the moon and stars seen on the surface of the 
water, or like rainbows appearing in the sky, all phenomena, both 
pure and impure, unfold within awareness, the precious ultimate 
enlightened mind. All phenomena of samsara and nirvana without 
exception, emerging from the ultimate enlightened mind that is 
their cause, appear as its result: the ocean-like infinitude of phe- 
nomena. These endless appearances first arise within the expanse 
of awareness. They then subsist in this expanse and into this same 
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expanse they finally subside, returning thus to the ground from 
which they first emerged. That ground, whence all things come, is 
the one sole awareness, empty and luminous. 

This awareness, the single ground for the manifestation of the 
infinite phenomenal field, is the dharmata, empty and luminous, 
transcending all extension and measure. It is indeed a great immen- 
sity exceeding every limit and direction (above and below, center 
and circumference). It is everywhere like immaculate space. Hav- 
ing neither delimitation nor compartments, it is inconceivable. 

Seventh, the one sole awareness is shown to be the dharmadhatu. 


7. The maker of all things, samsara and nirvana, 

Is one and self-arisen. 

Yet this root, awareness, none has made. 

Beyond all action and exertion, it abides like space. 
The example and the thing exemplified concur— 
It is a single vast expanse 

Where all ascriptions and denials are stilled. 


When it is said that all phenomena are made by self-arisen aware- 
ness, the one dharmata that encompasses both samsara and nir- 
vana, the meaning is this. When there is a failure to recognize 
awareness, which is beyond all delimitations and extremes, and is 
empty, luminous, and space-like, when the self-experience of aware- 
ness is taken to be something separate from it, impure samsara is 
produced. The universe and its inhabitants appear. And with the 
continuous succession of birth and death, beings wander onward, 
straying from one state of delusion to another. But when this same 
awareness is recognized, nirvana occurs, and the five kayas and wis- 
doms and so on are made manifest. One is liberated at once and 
the primordial realm is captured. Therefore, self-arisen awareness 
alone is the creator of samsara and nirvana. By contrast, the nature 
of awareness, the universal root, is itself uncompounded, uncondi- 
tioned, and made by none. Like space, it is inconceivable dharmata 
beyond action and exertion. 
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One gains an understanding of this through the example (space), 
the thing exemplified (unborn awareness), and the evidential sign 
(the unobstructed arising of appearances within the enlightened 


mind). As it is said in The All-Creating King, 


I, the teacher, all-creator, am the enlightened mind. 
This same enlightened mind is the all-creating king. 
The buddhas of the three times 

Are all made by the enlightened mind. 

The beings of the three worlds 

Are all made by the enlightened mind. 


And, 


At the time of cause, it makes the five great elements. 

At the time of fruit, it makes the beings of the triple world. 

At the time of an example, it makes space the all-applicable 
analogy. 

At the time of the exemplified, it makes all things unborn. 

At the time of evidential sign, enlightened mind makes all. 


And, 


It harmonizes cause and fruit, 
The example, the exemplified, the evidential sign. 


The example is thus in harmony with the thing exemplified. In a 
single vast expanse, where numerous misconceptions—ascriptions 
and denials of existence, the apprehension of the characteristics of 
entities, hopes and fears, adoption and rejection, affirmation and 
negation—naturally subside, one gains freedom in the space of the 
equality of awareness, the one enlightened mind. 

Eighth, it is shown that awareness is beyond conception and 


expression. 
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8. Within the ultimate quintessence 

Transcending being and nonbeing, 

Whatever things appear displayed unceasingly, 

Their nature is an inconceivable and inexpressible 
expanse 

Beyond conventions of both speech and language. 


Awareness, the enlightened mind, is beyond the extremes of exis- 
tence and nonexistence. It is the ultimate quintessence, inconceiv- 
able and inexpressible. The phenomena of samsara and nirvana, in 
all the clarity and distinctiveness of their multifarious display, arise 
unceasingly within its vast and all-encompassing expanse. They are 
like the bright reflections of the stars and planets appearing on the 
surface of a lake. This awareness and the phenomenal display that 
arises within it cannot be differentiated and separated from each 
other. Their nature is an empty, inconceivable, and inexpressible 
expanse, the fundamental stratum of primordial purity beyond 
the four and eight extremes, the thirty-two misconceptions, and 
so on. It transcends conventional speech and language and is like 
the indescribable, all-encompassing openness of space. 

Ninth, it is shown that phenomena do not stir from the one sole 
awareness. 


9. In the enlightened mind, 

The quintessence whence all things have sprung, 
There’s no duality and yet uncountable variety. 
Buddhas, beings, phenomenal existence, 

The world and its inhabitants are clearly present. 
Yet they do not stir from suchness, dharmata alone. 


The ground or quintessence, whence all appearances arise, is- 
awareness, the enlightened mind. The nature of this one aware- 
ness cannot be divided dualistically (in the manner of appearance 
and emptiness, and so on). And this is certain, for awareness is 
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the one sole sphere beyond all expression and conceptual elabo- 
ration. Nevertheless, although it does not exist as anything, it can 
manifest as anything. And if one were to attempt to quantify such 
manifestations, they would be beyond counting. As it is said in The 


All-Creating King, 


Within the enlightened mind, 

The quintessence whence all things arise, 
Appearances have no individual existence 
And yet are numberless. 

Buddhas, the three kayas, 

Beings with their bodies and their speech 
Are all the enlightened mind, 
Primordially free of apprehender 

And of objects to be apprehended. 


Although the nature of awareness does not exist as anything 
whatsoever, it is able to give rise to every kind of manifestation. 
Therefore, buddhas, sentient beings, and so on—the phenome- 
nal universe of samsara and nirvana, the world and all it holds— 
manifest clearly and distinctly. And yet, however they may appear, 
they are primordially empty by their nature. They never stir in the 
slightest way from suchness, their fundamental nature, that is, 
awareness, the enlightened mind, the expanse of the one dharmata 
beyond conceptual elaboration. 

Tenth, in conclusion, everything is shown to be included in the 


one awareness. 


10. All things are connected to this one and only 
thing 

In which they’re perfectly included. 

This is the supreme quality of the enlightened mind. 

From the very instant that a thing appears in it, 

The misconception that it differs from it 

Is to be eliminated. 
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It should be understood that outer things 
Are but the empty radiance 

Of the nondual nature of the mind, 
While things within the mind 

Are just awareness bare and open, 
Neither one nor many. 

The realization that their nature 

Is the single, ultimate expanse 

Reveals a key point of awareness. 


All phenomena are linked to the one awareness. They are perfectly 
included in its expanse. When the rays of the sun strike upon a 
crystal, one’s understanding that the five-colored lights are linked 
with the crystal and are perfectly included within it will counter- 
act the thought that they are something unconnected and separate 
from it. Similarly, if one understands that the phenomenal appear- 
ances that arise within the expanse of awareness are indivisibly 
linked with it and are fully included therein, one will be able to 
overturn of the attitude of thinking that phenomena are different 
from awareness. And the fact that everything is linked to this one 
awareness and is perfectly included within it is the supreme quality 
of the ultimate enlightened mind, awareness, self-arisen primor- 
dial wisdom, great perfection. So it is that in the very moment that 
phenomenal appearances arise within the expanse of awareness, 
one should eliminate the misconception that they are different and 
separate from awareness. One should be quite certain that in the 
same way that the crystal’s lights are inseparable from the crystal 
itself, the appearances of the ground are likewise inseparable from 
the ground. 

The [apparently] extramental phenomena that have arisen 
through the creative power of awareness—empty, luminous, and 
free from all delimitations and extremes—are simply the radiance 
of the great state of emptiness that pervades both samsara and nir- 
vana, the radiance of the nature of the mind, wherein there is no 
apprehender and nothing to be apprehended, no subject, no object, 
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no identity, no difference. Thanks to the understanding that they 
do not possess the slightest degree of existence in themselves, one 
realizes that appearing objects have no reality. In the same way, 
inner mental phenomena—all the cognitions of the apprehending 
mind—are understood to have no existence even on the level of 
partless instants of consciousness. And stripped naked in a state 
of bare and open awareness, which is like a sphere of pure crystal, 
the apprehending cognitions are neither one nor many in the great 
primordial purity that is in fact their groundless ultimate nature. 
It is thus that the ultimate nature, the fundamental state of the 
equality of object and mind, is actualized. 

When it is realized that outer and inner phenomena are the 
single ultimate expanse of the self-experience, the display, of the 
nondual enlightened mind, the key point of all phenomena is at 
that moment revealed as the one self-arisen awareness in which all 
things are contained. This concludes the present section. 


3. Section Two: The Key Points of the Single Nature Are 
Essentialized 


All phenomena are essentialized as the one self-arisen primordial 
wisdom. This section consists of five stanzas. First, appearances and 
consciousness are essentialized as primordial wisdom. 


11. In one taste all things are essentialized. 

All appearing objects are illusions; 

They are the state of emptiness. 

However they appear, 

Rest without contrivance in the one awareness. 
No matter what appears, 

The one sole empty luminosity arises. 


All phenomena—external appearances and inner cognitions—are 
essentialized as the single taste of awareness, the enlightened mind, 
and a description now follows of how this is so. The unceasing phe- 
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nomenal array, appearing as objects to be apprehended that have 
arisen within the expanse of awareness, is like a magical illusion 
or a dream. Everything that appears is an illusory, empty form. 
And the arising of such appearances is unceasing. However they 
may appear—in a limpid state free from stain, as in a mirror— 
one should be decisively convinced, without any contrivance or 
manipulation, that these appearances are nothing but awareness, 
the indivisibility of appearance and emptiness. And one should 
rest in that state. When one remains in the natural flow of aware- 
ness, regardless of whatever objects of the six consciousnesses pres- 
cnt themselves, the one sole sphere of luminosity arises. From the 
standpoint of its emptiness aspect, it is beyond all conceptual elab- 
oration. From the standpoint of its unceasing clarity, it is vivid and 
alert. One should be completely sure that this is the natural state of 
the dharmata, the mind of all Victorious Ones, the dharmadhatu, 
primordial wisdom, the final destination of all things. And in a 
state of utter conviction, one should rest without distraction in 
meditative equipoise. Phet! 

Second, the arising and subsiding of thoughts is essentialized as 
selfarisen primordial wisdom. 


12. Thoughts, the mind’s appearances, 

Fade naturally away. 

Whatever movement comes 

Within the state of emptiness, 

Just rest within the natural flow, relaxed. 

Through the movement and proliferation of your thoughts, 
The wisdom of the dharmata will clearly appear. 


Whatever mental appearances may occur of the eighty-four thou- 
sand kinds of mental states—the five or three defiling poisons, 
for example—they are like waves, which arise upon the ocean but 
never stir from it. They appear as the display and ornament of the 
ocean’s creative power. They are like the rainbow-colored clouds 
that appear in the sky but never leave it. They are not just the display 
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of the sky’s creative power but are also ornaments wherewith the 
sky itself is made beautiful. Likewise, whatever mental states may 
occur, if one remains in the state of self-cognizing awareness, they 
will naturally disappear. Knowing that all movements of the mind 
occurring in the state of great emptiness are but the display of self- 
arisen primordial wisdom, one should simply rest, relaxed and free, 
within their natural flow. It is through the movement and prolif- 
eration of thoughts that the wisdom of the dharmata, unceasing 
awareness, luminous and empty, is clearly manifest. Movement, 
stillness, and awareness blend into one, and great primordial 
wisdom—awareness left as it is°*—is actualized. As it is said in The 


All-Creating King, 


Mental movement, memories, and thoughts 
Stir never from their unborn state. 

Thus, if you understand 

That any thought occurring is the meditation, 
Then, even without meditating, 

When everything you leave as it arises, 

You are not distracted. 


And it is also said in The Six Expanses, 


In the nature of the mind that’s free of mental focusing, 
All movement of the mind is pure appearance. 
Clinging naturally subsides and this is called samadhi. 
This is what I, Samantabhadra, teach. 


Third, movement and stillness are essentialized as nonduality. 


13. When you see that objects of the senses 

And the mind are seamlessly the same, 

When, free of focus and of reference, 

You rest within the state of traceless natural purity, 
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Within its very radiance there manifests 


The primal wisdom of deep insight. 


As one rests in a state in which appearing objects [are understood 
to be] empty, there arises the one sole, empty, and luminous aware- 
ness. When this is maintained, and one remains relaxed in the natu- 
ral flow of whatever mental experiences arise, their ultimate nature 
becomes evident. If these two states are properly maintained, the 
extramental object of apprehension and the inner apprehending 
mind will merge without differentiation into a seamless equality, 
free from conceptual elaboration. A state will manifest that is 
utterly empty, open, and lucidly clear. Preserving this experience 
and focusing one’s mind on it without moving one’s eyes, one rests 
in anaturally pure, traceless state that is free of target or reference. 
In doing so, one will actualize the fundamental nature or aware- 
ness, and one will discover within oneself the great dharmakaya, 
free from conceptual activity. It is said in The Lion’s Perfect Power, 


When one watches as an object 

Dharmata, aware and luminous, 

Awareness, free of all diversity, 

Is seen within. When one watches 

All the false appearances 

Of the many objects of the senses, 

The great dharmakaya free of cognitive activity 
Is inwardly discovered. 


When the mind is left in this way, without taking or rejecting any- 
thing, awareness, free of all delimitations and extremes, is found 
within. This is said to be a great and all-embracing realization. As 


we find in The Six Expanses, 


In the nature of the mind devoid of taking and rejecting, 


The experience of all thoughts subsiding 
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Is called the “great and all-embracing realization.” 
This is what I, Samantabhadra, teach. 


As this text says, when one rests without specific target or ref- 
erence in a naturally pure and traceless state, then within its very 
radiance, one discovers the primordial wisdom of deep insight. 
One should be completely certain that this is without any mis- 
take, the wisdom of the dharmakaya Samantabhadra. One should 
maintain continually the vision of its face. This is a matter of the 
highest importance. 

Fourth, the foregoing stanzas are brought to a conclusion. 


14. Essentializing into one quintessence 

These three key points— 

That realization and non-realization 

Are both primordially equal, 

That mind and object indivisible 

Are the equality of dharmakaya, 

That faults and obscurations are inseparable 

From the equality of dharmata— 

You continually keep to ultimate reality. 

Without rejecting or adopting, you will find 

The ultimate quintessence. 

Not coming and not going, you abide 

Within the realization of the dharmata. 

Allis gathered in this state 

Wherein both change and movement are 
transcended. 


What does it mean to say that the three preceding key points are 
“essentialized into one quintessence”? These three points are: first, 
appearances are left just as they are; second, awareness is left as it is; 
and third, movement and stillness are indivisible. 

Taking these three points in order, the first shows that because 
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all appearing objects are unreal, appearances are left as they are. 
The second point shows that because all mental states, all cogni- 
tions, naturally dissolve, awareness is left as it is. Finally, because 
there is no gap between sense objects and the mind, one speaks of 
the indivisibility of mental movement and stillness. It is thus that 
these three key points are essentialized into a single quintessence, 
which is awareness. 

When, by leaving awareness as it is, one settles relaxed in the 
natural flow of whatever arises in the mind, there will manifest, 
on the basis of its apparent movement and proliferation, a state of 
wisdom in the form of a concentration on the dharmata. Since the 
state of realization and the state of the absence of realization are 
primordially equal, one will discover a kind of wisdom that is free 
from all coming and going. 

When, by leaving appearances as they are, one settles with- 
out fabrication in a state in which all appearances are empty and 
unreal, one will realize that the indivisibility of object and mind is 
the great dharmakaya. When this happens, one will discover a state 
of equality that is free from all rejecting and adopting. When one 
settles in the state of pure, traceless awareness that is free of focus 
or reference, it is then that stillness and movement become indi- 
visible, and in the clearly present wisdom of deep insight, stillness, 
movement, and awareness will blend together. One will discover 
the ultimate mode of equality in the state of dharmata—a state 
from which error and obscuration are in fact inseparable. This is 
referred to as keeping continually to the state of ultimate reality. 

In short, the essentialization of these three key points demon- 
strated here means that the six gatherings of consciousness should 
be left free and relaxed within the vast expanse of awareness. It 
means nothing else. It is said in The Six Expanses, 


In the nature of the mind 
Where there is neither sinking nor excitement, 
Meditation that is a sublime state of evenness 
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Is the so-called relaxation 
Of the six gatherings of consciousness. 
This is what I, Samantabhadra, teach. 


This is to say that when the six gatherings of sense consciousnesses 
are left free and relaxed, it is by essentializing these three key points 
as awareness devoid of all mental elaboration—without consider- 
ing one to be more important than the other—that one will keep 
to the ultimate condition of the exhaustion of phenomena in the 
state beyond the ordinary mind. All appearances are simply a 
vast, all-encompassing expanse of equality, which is from the very 
beginning, beyond all adopting and rejecting. This constitutes the 
discovery, or actualization, of the ultimate quintessence or truth. 

When the equality of the three times is understood as being 
the bare absence of conceptual elaboration within the nature of 
awareness and when dharmata or suchness is manifestly realized in 
the absence of all conceptual characteristics—such as coming and 
going—one dwells, at that very moment, within the vast expanse 
of awareness, the level of the result, free of movement and change. 
All the appearances of samsara and nirvana are gathered in the one 
space of awareness, the ultimate truth. 

Fifth, in conclusion, all is gathered into the one place of freedom. 


15. Space-like is the vast immensity, 

The mind of the Victorious Ones. 

Beyond elimination and attainment, 

It is the great expanse, the one sole sphere. 

Freedom in itself, it is beyond the states 

Of realization and non-realization. 

The place of the exhaustion of phenomena is reached 

In all-embracing evenness beyond the ordinary 
mind. 

Above the summit of the victory banner, never to be 
lowered, 

The sun and moon illuminate a myriad worlds. 
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What is the final place of freedom, the ultimate mode of being, 
the ever-youthful vase body? When all the appearances of the 
self-experience of awareness dissolve into the ultimate expanse of 
primordial emptiness, there manifests a vast and all-encompassing 
expanse—the space-like immensity mentioned in the root text— 
devoid of both direction and limit. It is referred to as vast because 
it refers to the dharmata free of concepts and characteristics. It is 
space-like because it is illustrated by the example of the immen- 
sity of unlimited space. This ultimate mode of being is the mind 
of all the Victorious Ones of the three times, the final expanse 
of supreme primordial wisdom. It is totally devoid of conceptual 
characteristics concerning, for example, the obscurations that are 
to be eliminated and the result that is to be attained. Free of all the 
corners and edges of ordinary thoughts, it is described as a sphere. 
Awareness, supreme primordial wisdom, free of the defining char- 
acteristics of samsara and nirvana, is the one sole expanse of the 
final place of freedom, the ever-youthful body enclosed within a 
vase. As we find in The Natural Subsiding of Characteristics, 


Without distinction or exclusion, there is freedom 
In the vast expanse of spontaneous presence. 
Without a meeting or a parting, there is freedom 
In the vast expanse of the one sphere. 

Anything may happen, there is freedom 


In the indeterminate expanse. 


Since this freedom occurs within the fundamental stratum of 
seamless, open awareness, it is a great freedom in which there is 
not even the name of realization or the absence of realization. 
Since this state is free from the beginning, it is a primordial free- 
dom. Since it is completely free, it is an utter freedom. When one 
watches nakedly one’s own nature, this same naked awareness, 
divested of all deluded thoughts of the three times, is called the 
great, naked seeing of spontaneous freedom. As it is said in The 
Word-Transcending Tantra, 
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To its very core there’s freedom— 

All exertion falls away. 

Primordial is its freedom— 

No need is there to free it once again. 
Naked is its freedom— 

Within the very place you see it, it is free. 
Total is its freedom— 

Its nature is immaculate. 


When one awakens to the naked, primordial freedom of unim- 
peded, open awareness, phenomenal appearances come to the state 
of their exhaustion. They subside in the state of equality, in the 
all-embracing evenness of the state of the exhaustion of phenom- 
ena, which transcends the ordinary mind. When objects and the 
conditions for such objects reach their exhaustion, they subside all 
by themselves. The subsiding is natural. And since there is no ques- 
tion of four alternatives in terms of existence, nonexistence, both, 
and neither, one speaks of a great subsiding of extremes. It is said 


in The Pearl Garland, 


It is natural subsiding—objects and conditions fall away; 

It is naked subsiding—appearances are stainless; 

It is a subsiding of extremes—there are no four 
alternatives. 

It is a subsiding into one—it is empty of plurality. 


When open, unimpeded awareness is actualized, one attains the 
state of the exhaustion of phenomena within their ultimate con- 
dition. This is the profound realization of the great equality of the 
dharmata. Illuminating a myriad world systems, the primordial 
wisdom of the level of the result is like the sun and moon that arise 
above the summit of the victory banner that, hoisted aloft, will 
never be lowered. The darkness in which both samsara and nirvana 
are bound is scattered, and freedom occurs. 
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3. Section Three: All TEEN Are Subsumed Within the 


One Awareness 


This consists of four stanzas. First, all is subsumed into a single 
ultimate expanse, self-arisen primordial wisdom. 


16. All things are subsumed 

Within awareness, one and self-cognizing. 
All things of phenomenal existence, 

All samsara and nirvana, 

Infinitely, endlessly appear 

Arising from the ultimate expanse. 
Therefore, the expanse whence they emerge 
Subsumes them. 


All phenomena, whether of samsara or nirvana, are subsumed 
in the expanse of the one self-cognizing awareness. The endless, 
infinite appearances of phenomenal existence, samsara and nir- 
vana, emerge from space-like dharmata, which is the expanse of 
the one awareness. This means that all phenomena are subsumed 
within the expanse of awareness, the dharmadhātu—the place 
whence they arise, the ground in which they appear. They never 
move from this space of awareness. They are of one taste with it, 
indivisibly blended. 

Second, no matter how phenomena appear, they are all sub- 
sumed in awareness. 


17. Even now, when various things appear, 
They do not from awareness stray elsewhere. 
Appearances are thus subsumed 

Within the vast expanse, awareness self-arisen. 


All the phenomena of samsara and nirvana are subsumed within 
the expanse of self-cognizing awareness alone. Therefore, although 
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in their infinite and limitless array, phenomena appear even now 
within the expanse of self-arisen awareness—ceaselessly, clearly, 
and distinctly like the stars and planets in the sky—they never 
move from the state of awareness and go elsewhere. These appear- 
ances are but the creative power and display of the one awareness. 
Appearance and awareness are not two things. So it is that all phe- 
nomena are subsumed within the primordial expanse of self-arisen 
awareness. It is as The All-Creating King says, 


As for what I am, 

I am enlightened mind. 

As for where I stay, 

I stay within the space of dharmata. 
As for how I’m luminous, 

I shine within awareness’ expanse. 


Third, all things are finally subsumed in the one awareness. 


18. Seamlessly arising and subsiding, 
They dissolve into the ultimate expanse. 
Appearances are not other than 

The enlightened mind. 

All things are subsumed within 

The one primordial dharmata, 

The ground of their exhaustion. 


Just as, at length, the clouds in the sky dissolve into the abyss of 
space, just as the five-colored lights are reabsorbed into the crystal 
from which they were projected, and just as the waves sink back 
into the sea—all things in phenomenal existence, which manifest 
from the expanse of awareness, seamlessly arising and subsiding, 
finally dissolve and vanish into the expanse of the dharmakaya, 
empty yet aware. Because they are not other than the expanse of 
the ultimate enlightened mind, the space of self-arisen awareness, 
they never separate from that expanse. As the display of the creative 
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power of the dharmata (awareness), all phenomenal appearances, 
which are indivisible from that same awareness, are exhausted in 
this same expanse of dharmata. They are subsumed within the one, 
primordial dharmata, the ground of their exhaustion, the state of 
supreme equality that is beyond all conceptual elaboration. As it is 
said in The Natural Subsiding of Characteristics, 


The mind that is deluded, 

Which grasps at something different from the ground, 
Subsides into the one— 

Sinks back into the space of dharmata. 

The obstacle to its enlightenment— 

Its clinging to the pathways of samara— 

This too subsides into the self-arisen one, 

Into the space of primal wisdom. 


Fourth, in conclusion, phenomena are subsumed into primor- 
dial wisdom. 


19. Subsumed into the one and sole awareness, 

Phenomena have never left awareness, 

Essence of enlightenment, 

Beyond all change and movement. 

They are subsumed within the ultimate 
quintessence; 

They dwell in the expanse, unchanging, 
uncompounded. 


Since all phenomena of samsara and nirvana are fully contained 
within the one sole expanse of awareness, they are subsumed 
within that same awareness. The All-Creating King says, 


Just as all phenomena, 
The universe and all that lives in it, 
Possess no other dwelling than the vast abyss of space, 
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Likewise in the vast expanse of the enlightened mind, 
Buddhas, beings, universes, and their denizens abide. 


So it is that all phenomena contained within phenomenal 
existence—samsara and nirvana—never stray from the expanse of 
the one awareness. They do not move from it and they never will. 
They are subsumed within the essence of ultimate luminosity— 
awareness, the essence of enlightenment—beyond all movement 
and change throughout the three times. They are gathered within 
the great space of Samantabhadri. There is nothing therefore that 
could be different from awareness, the enlightened mind. It is as 


The Lion's Perfect Power says, 


Within the vast expanse, Samantabhadri’s womb, 
Phenomenal existence lies in its entirety: 
Samsara and nirvana, the five elements. 


All phenomena are thus completely contained within the unchang- 
ing, unconditioned vajra expanse of indestructible, invincible 
awareness, the ultimate truth. 


3. Section Four: A Clear Conviction Is Gained That All 
Phenomena Are Self-Arisen Primordial Wisdom 


This consists of four stanzas. First, a clear conviction is reached 
that all phenomena are the ultimate quintessence, beginningless 
and endless. 


20. A clear conviction is attained 
That all phenomena are the one, sole, 
Self-arisen primal wisdom, 

The ultimate expanse, 

Beginningless and endless. 

All is there contained. 

All movement of the mind subsides, 
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And all abides within the dharmata, 


The ultimate quintessence. 


A clear conviction or decision must be reached concerning the 
final status of phenomenal existence, samsara and nirvana. But 
what is this final status? It must be clearly resolved that all appear- 
ances are awareness, the enlightened mind alone. For it is in the 
expanse of self-arisen primordial wisdom that phenomena arise, 
subsist, and subside—all by themselves. All phenomena are con- 
tained within the ultimate expanse. This great primordial purity, 
beginningless and endless, is open and devoid of all conceptual 
construction. There, the myriadfold webs of mental activity sub- 
side or vanish, like a rainbow-colored cloud that melts away in the 
firmament. All phenomena dwell in their ultimate quintessence, 
the equality that is devoid of mental elaboration, the dharmata, 
suchness, wherein appearance and emptiness are indivisible. To 
come to a clear conviction that this is so is a sublime key point. 

Second, a clear conviction is reached that the object of apprehen- 
sion and the apprehending subject are self-arisen, non-referential 
awareness. 


21. Outer objects, therefore, and the inner mind, 
Phenomena of both samsara and nirvana— 
When gross are analyzed into the subtle, 

No notion of a part remains. 

Thus you are clearly convinced 

That they are but the vast expanse, 

Empty from the outset, similar to space. 


All phenomena of samsara and nirvana, all outer appearances (the 
external vessel of the universe) and its inner contents (the beings 
that live there), are included in the categories of object of apprehen- 
sion and apprehending mind. Gross, extended phenomena, moun- 
tain ranges and so on, are established as agglomerations of subtle, 
indivisible particles. But when these partless particles are subjected 
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to analytical reasoning that focuses on their directionality and so 
on, they are shown to be empty. And the mind’s apprehension of, 
and clinging to, appearing phenomena fade away. 

In similar fashion, the apprehending mind is also by nature 
empty. One finds that, first, there is nowhere whence it came; sec- 
ond, there is nowhere where it dwells; and, finally, there is nowhere 
where it goes. When one understands that former mental states, 
having ceased, have no existence, when one understands that 
future thoughts not yet arisen have no existence either, and when 
one understands that present states of mind have no existence even 
on the level of indivisible moments of consciousness, one knows 
with certainty that the supposedly subtle objects of apprehension 
are completely unreal—that they are empty. They vanish naturally 
without leaving any trace. In short, when gross objects of appre- 
hension and the states of mind that apprehend them are analyzed 
into their subtle components, part-possessing objects are not 
found. They are beyond the reach of conceptual understanding. 
One must come to a clear conviction or decision that they are pri- 
mordial emptiness, that is, primordial purity beyond conceptual 
elaboration—the expanse of equality similar to empty space. 

Third, a clear conviction is reached that awareness is beyond 
indication and expression. 


22. Enlightened mind, when analyzed, 
Is found to be devoid of substance. 

It has no source, no dwelling place; 

It does not come or go. 

It eludes all indication and expression. 
You reach a clear conviction 

That it is the space of wisdom 

That transcends the ordinary mind. 
It’s not an entity with features, 
Definable as this or that. 

Not known through words, 

It cannot be described. 
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When one examines the dharmata—awareness, the enlightened 
mind— it too is found to be without substance. A bare absence of 
mental elaboration, it is completely devoid of origin. It is beyond 
the law of cause and effect and effortful striving. It has no dwelling 
place. It is like the pure and open sky. It does not come: it is ineffable, 
inconceivable, and inexpressible. It does not go: it is devoid of birth, 
death, decay, and decline. It eludes all indication: it transcends all 
conceptual characteristics and is thus ineffable, inconceivable, and 
inexpressible. A clear conviction is reached that awareness, tran- 
scending as it does the dualistic mind, is the expanse of Samanta- 
bhadra’s wisdom. And this primordial wisdom, which is beyond 
all possible indication and expression, is indescribable. One cannot 
reveal it saying, “It is like this.” It is not an entity endowed with 
features to be defined as this or that. It is substanceless like space. 
It cannot be known through language; it cannot be expressed in 
words. A clear conviction is reached that awareness is beyond indi- 
cation and expression. 

Fourth, a clear conviction is reached that the exhaustion of phe- 
nomena is the supreme state beyond all designation. 


23. You reach a clear conviction 

That all things in phenomenal existence 
Belonging to samsara and nirvana 

Are the vast expanse, 

Devoid of mental movement and of naming. 
You reach a clear conviction 

That all things are the vast expanse, 
Awareness, empty and unborn, 

Primordial wisdom self-cognizing. 

You reach a clear conviction 

That all things arising from enlightened mind 
Are but the vast expanse 

Beyond both knowing and not knowing. 

You reach a clear conviction that all phenomena, 
Primordially empty and completely empty, 
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Constitute the vast expanse, 
Unmoving and unchanging in the triple time. 


The vast expanse, beyond all mental elaboration—even that of 
words and names—is the ground from which all phenomena arise. 
And when they finally subside, they do so in the selfsame expanse 
of awareness, empty and unborn, free of all conceptual construc- 
tion and designation. One comes to a clear conviction that this is 
true of the phenomena of both samsara and nirvana. In the final 
analysis, therefore, every phenomenon first of all arises within the 
expanse of precious spontaneous presence and in the end subsides 
into it. When this is recognized through the power of awareness, 
freedom is gained in the expanse that is beyond the distinction of 
awareness and lack of awareness. As we find in The Great Victory 
Banner Never to Be Lowered, 


By means of its own power, 

Beyond both knowing and unknowing, 
Peerless primal wisdom knows 

Great bliss spontaneously present. 
Phenomena arise from nowhere else. 


Phenomena subside indivisibly in the final place of freedom, the 
great expanse of awareness, empty and unborn. And yet for self- 
cognizing primordial wisdom, conventional phenomena still 
appear endowed with their individual names. Nevertheless, one 
comes—in a nondual manner—to a clear conviction that these 
same phenomena are selfcognizing primordial wisdom. By way 
of an illustration, one may make a difference between the space 
enclosed within a vase and the space contained in a house. But 
when the vase is smashed with a hammer, the space inside it blends 
inseparably with the space outside. Similarly, when speaking of 
the emptiness of individual things, one is, as it were, creating com- 
partments in all-pervading awareness. Nevertheless, within the 
great expanse of awareness—unborn and empty, the final place of 
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freedom, the mother expanse of great emptiness—there is no dif- 
ference between self-cognizing awareness and the things that arise 
within it. As the victorious Longchenpa has declared,” 


Allis a single ultimate expanse— 

Primordial wisdom self-arisen. 

Everything without exception 

Is pure and of a single taste. 

Thus it is established 

That all is one, not two. 

This is what is set forth in this precious commentary, 
Explaining the fourth topic. 


The profound, fundamental nature of phenomena, the final truth, 
is the one sole sphere of the dharmakaya. Within this expanse, that 
which is undeluded (referred to as self-cognizing primordial wis- 
dom) is not separate and distinct from that which is deluded (the 
mental states of ignorance). Just as it is impossible to find ordinary 
earth and stones on an island of gold, it is likewise said, 


In the space of All-Good Samantabhadra, 
There is not a single thing that is not good. 
There’s neither “good” nor “bad” — 

All things are equal. 


As these words indicate, one comes to a clear conviction that all 
phenomena arising from the ultimate enlightened mind are the 
vast expanse of equality, the dharmadhatu beyond the range of 
conceptual elaboration—in which there is neither awareness nor 
lack of awareness. 

Awareness, the ultimate enlightened mind, is the fundamental 
nature of phenomena. It is the expanse of open and unimpeded 
primordial wisdom, free of all movement and change, whether in 
the past, present, or future. One comes to a clear conviction that 
this expanse of primordially empty dharmata (the nature of the 
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ground, pure from the beginning) and the phenomena that are 
established on the path as being primordially and utterly empty 
are indivisible within the expanse of great primordial emptiness. 


A Concluding Statement of the Vajra Topic’s Name 


Here ends the word commentary on the fourth vajra topic of The 
Precious Treasury of the Fundamental Nature, which establishes all 
phenomena as the one self-cognizing primordial wisdom. 


3. AN INSTRUCTION CONCERNING 
THOSE WHO ARE ABLE TO GRASP 
THis TEACHING 


The third part of Longchenpa’s text consists of instructions con- 
cerning those who can grasp and uphold this teaching. It is divided 
into five sections: those to whom the teaching is given, the master 
who bestows it, the manner in which it is bestowed, the teaching 
itself, and the way it is implemented and the benefits that accrue 
therefrom. 


1. The Recipients of This Teaching 


The first section discusses two kinds of people: those from whom 
this teaching should be withheld and those to whom it should be 


given. 


As a preface to this discussion, there is a general presentation of 
the teaching’s potential recipients. This is followed by a more spe- 
cific description of the character of these recipients: first, those to 
whom the teachings should be denied and second, those on whom 
it should be bestowed. 


3. A General Presentation 


1. This essence of the vehicle most profound 
Should be revealed exclusively 

To those who clearly have 

Both supreme fortune and intelligence. 
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It should be withheld _ 

From those who bigotedly cling 

To lesser vehicles and to the causal principle, 

From those who are of lesser fortune and 
intelligence. i 


Regarding this quintessential nectar of the most profound and 
secret vehicle, it is as the saying goes, 


From the churning of the milk of holy Dharma 
There comes a buttery quintessence. 


Generally speaking, the path of the Great Perfection comprises 
three classes: the mind class, the space class, and the pith instruc- 
tion class. The present teaching belongs to the secret pith instruc- 
tion class, and this in turn consists of four cycles of teaching: outer, 
inner, secret, and unsurpassed. The present text belongs to the last 
of these four, the Secret Heart Essence.°® And since the latter is 
the quintessence—the essential blood—of the heart of a hundred 
thousand mother dakinis, it is called the Heart Essence of the 
Mother Dakinis.” 

Those to whom this teaching may be imparted should have accu- 
mulated vast reserves of merit and wisdom, gathered in the course 
of many kalpas of time. They should belong to the family of the 
Mahayana and should be of the highest intelligence and fortune, 
endowed with extremely sharp faculties. They should have a firm, 
unshakable faith in this path, and they should be graced with sin- 
cere conviction and trust in it. Added to this, they should exhibit 
an endeavor that is neither slack nor tense and should be naturally 
imbued with love and compassion. It is to fortunate beings such as 
these that this teaching should be given. 

By contrast, it should not be given to those who belong to the 
lower vehicles, who cling in a bigoted manner to their own tenets, 
and who entertain wrong views regarding the Mahayana. The Heap 
of Jewels Tantra has this to say: 
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Do not utter a single word of this in the presence of 
sravakas, pratyekabuddhas, and the like. For they are 
narrow-minded. They will be alarmed to hear such 
teachings. They will faint with fear. They feel no devo- 
tion for the Secret Mantra. They will repudiate it, and 
the fully ripened effect of such a rejection will be the 
experience of the Great Hell. Far from your actually 
instructing them and their listening to you, you must 
not even speak of such teachings in the wind that blows 


in their direction. 


Furthermore, in the Wisdom Chapter of The Way of the Bodhi- 
sattva, there is a section that deals with the objections made by 
ordinary people and by the sravaka and Mind Only schools. At the 
beginning of the refutation of the sravakas, two questions are dealt 
with. It is first established that the Mahayana scriptures are the 
teaching of the Buddha, and then it is shown that the Mahayana 
path is the antidote [to subtle cognitive obscurations]. Since the 
śrāvakas do not accept the Mahayana as the teaching of the Bud- 
dha, when they state their own position, they refer to the Bud- 
dha’s advice to Katyayana—which Nagarjuna mentions in his Root 


Stanzas on the Middle Way,” 


In his Counsel to Katyayana, 

The Lord, through understanding 

Both existent and nonexistent things, 

Has rejected both the views: “this is” and “this is not.” 


When commenting on this teaching to Katyayana, the sravakas 
say that gross extended objects have no real existence. They do not, 
however, deny the existence of the partless particles. The sravakas 
also say that, 


Form resembles bursting bubbles. 
Feeling is like foam upon the water. 
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Perception may be likened to a mirage. 
Conditioning factors are like magical illusions. 
So the Kinsman of the Sun has said. 


Accordingly, the śrāvakas assert the nonexistence of the phenom- 
enal self only in the sense of gross extended objects. They do not 
assert fourfold or eightfold emptiness or the eighteen kinds of 
emptiness and so on, as propounded in the Mahayana scriptures. 
Indeed, they reject such teachings, which they disparage as being 
the dreadful view of nihilism. And even when the proofs of the 
authenticity of the Mahayana teachings are put forward, their 
response is to say that proof is lacking and that such teachings are 
not the buddha-word. 

In the past, two Indian monks endowed with twelvefold train- 
ing in virtue approached Atisa and requested teachings. At first, 
Atiśa gave them instructions belonging only to the Hinayana 
and the monks were very happy. When, however, Atisa went on 
to speak to them about fourfold emptiness and other teachings 
of the Mahayana, they stopped their ears with their hands and 
asked him not to say such things. So it is that the Mahayana is 
beyond the range of those who regard the view of Hinayana as 
supreme. Moreover, those with biased attachment to the teach- 
ings on karmic law who view everything in terms of the principle 
of cause and effect—beings, in other words, of narrow mind and 
lesser fortune—should not receive the profound and extraordinary 
teachings of the Mahayana. For if such space-like teachings are 
bestowed upon those who lack the proper disposition, they will 
misconceive and object to them, and as a result they will have to 
experience the sorrows of the lower realms. This is why the present 
teaching must be kept extremely secret and hidden from those of 
lesser fortune. It is said in The All-Creating King, 


If I, the Great One, were to teach these things 
To those who hold the causal vehicle, 


INSTRUCTION — 261 


Then just as with the teaching on the mundane causal 
law 


...and so on. Moreover, the same text says, 


This teaching I, the all-creator, will not give 

To the adherents of the causal vehicle. 

For if I were to set it forth, 

They would retort that actions, good and bad, 
Produce their karmic fruits. 

Thus me, the Perfect One, they would disparage. 
And therefore, me, the Perfect One, 

They would not meet for many ages. 


How could the reason for such concealment be that this profound 
secret teaching is in some sense faulty? On the contrary, the crucial 
reason for keeping it extremely hidden is to prevent those of lesser 
fortune from having erroneous views in its regard. 


3. A Specific Description of Those from Whom This Teaching 
Should Be Withheld 


2. From those who criticize their teacher, 

Who show aggression to their vajra kindred, 
Who betray the secret, speaking of it openly, 
Faithless and tightfisted, of an evil disposition, 
Who are engrossed in temporal things— 

From all these keep this teaching secret. 


A teacher's kindness is twofold if he grants empowerment and 
explains the tantra. It is threefold if, in addition, he bestows the 
profound teachings of the pith instructions. Far from mentioning 
all these three together, if one has received only one of them, one 
should never—even at the cost of one’s life—mentally turn from 





262 — COMMENTARY 


one’s teacher, or speak of him or her with words of criticism. In 
Master Sūra’s Confession of the Fourteen Downfalls of Mantra, it 


is said, 


The accomplishment of Vajradhara 
Is said to follow from the master. 


Therefore, first of all the downfalls 


Is to have contempt and scorn for him. 
And in the tantra Awareness Self-Arisen, it is said, 


Not to show respect and reverence 
To the teacher, your own master, 
Ignoring all the kindnesses he shows... 


And, 


An unexamined follower 

Is the master’s enemy. 

Do not explain the teachings of the Great 
Perfection 

To those who will not practice them. 


And again, The All-Creating King declares, 


I now speak of the evil kind, 

Of those who are unworthy vessels. 
They delight in fame and worldly things, 
Are arrogant, and to the holy beings 
Show no reverence. 

And losing heart, they fail to persevere. 


Moreover, if one criticizes a teacher, even one who has explained 
just a single verse of the profound doctrine of the Secret Mantra 
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and if one fails to regard him or her as one’s teacher, the fault is 
extremely grave. As it is said, 


Through the failure to consider as one’s teacher 
One who taught the meaning of single verse, 
One will be, for a hundred lives, a dog 

And afterward be born in a bad family. 


It is also a heavy fault to nourish anger against one’s spiritual 
friends. Those who have received the profound empowerments 
of the Secret Mantra together—especially the ripening empower- 
ments and instructions of the Great Perfection—are like twins. 
If they have animosity toward each other, the fault is very serious. 
Master Sura has said, 


Anger felt toward the vajra kindred 
And talk about their misdemeanors 
Are the third [transgression]. 


Moreover, one should not betray, by failing to observe correctly, 
the various levels of the secret samaya pledges that were explained 
by the teacher when he or she introduced one to the profound and 
secret teachings. The profound teachings that are to be experienced 
through extremely secret methods are never to be proclaimed or 
transmitted to people whose samaya is impure or who lack the req- 
uisite fortune—without the permission of one’s teacher. It is said 
in the tantra titled The Union of the Sun and Moon, 


The Secret Mantra has no fault, 

And it is kept most secret for the sake of beings. 
For the secret kept ensures attainment— 

Thus one speaks of “Secret Mantra.” 


And Master Sura says, 
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The seventh downfall is to speak of secret things 
To those who are unready. 


And this is corroborated by Awareness Self-Arisen, beginning with 


the words, 
To practice Secret Mantra incorrectly... 


So as these texts say, one should never speak of the profound 
instructions to those who do not observe the samaya pledges of 
the profound empowerments or to those who are unsuitable recip- 
ients of the profound pith instructions. For however much one may 
instruct those who lack confident faith in the profound teachings, 
spiritual qualities will not arise in their minds. These profound 
instructions belong to the lineage of the transmission of blessings. 
If faith and devotion are lacking, it is impossible for the slightest 
qualities of experience and realization to appear in beings’ minds. 

If because of craving and avarice one is not generous to the cause 
of the Dharma and of the teacher—however much wealth one may 
possess—one will be powerless to loose the fetters that bind one, 
namely, one’s attachment to one’s property. People like this are 
unsuitable vessels for the teaching. 

People of bad character and ignoble background are also unsuit- 
able vessels for the teaching. It is as the Kadampa masters of the 
past used to say, the mistakes of a disciple may be corrected, but 
it is hard to correct a person’s character. People of vile and ignoble 
character have no appreciation for the Dharma, the teacher, and 
the spiritual kindred. They neither respect nor esteem them. For 
this reason, they are liable to turn against their teacher. The pro- 
found teaching should not be given to such people, for they are 
unsuitable vessels. 

People who are unable to overcome the shackle of assuming the 
true existence of what are in fact the hallucinatory appearances of 
this life are also improper vessels, and to them too the teaching 
should not be revealed. On the contrary, these instructions should 
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be kept very secret, for such people have no chance of being able to 
practice them properly. Indeed, not only would there be no benefit, 
but it is likely that great harm would come to both the teacher and 
the disciple. 


2. Those to Whom the Teaching Should Be Given 


This is divided into two: the character of qualified disciples and the 
manner in which they should behave. 


3. The Character of Qualified Disciples 


3. Those of highest caliber, endowed with fortune, 

Are the proper vessels for the Great Perfection. 

They respect their teachers and possess great 
knowledge. 

They are joyful and broad-minded, 

Faithful friends and generous. 

They are without ambitious thoughts 

And have but little clinging. 

They give up all preoccupation for this present life 

And are intent on winning their enlightenment. 

Endowed with faith and diligence, 

They are able to maintain the secret. 

These are those to whom 


The teachings should be given. 


Fortunate beings are those with perfect karmic fortune; they are 
the best disciples. Those who are particularly apt as vessels of the 
Great Perfection are the fortunate people who have a particular 
respect for these teachings, their teacher, and the spiritual commu- 
nity. They must have a keen and quick discernment and a knowl- 
edge that enables them to absorb and take to heart the teacher’s 
instructions. They are broad-minded and are able to assimilate the 
teachings. They are, moreover, cheerful and are long and faithful 
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friends. They are pleasant and able to give whatever they have to 
the cause of the Dharma and their teacher. As it is said in The All- 


Creating King, 


‘They have great faith, samaya pledges, diligence, 
Compassion, joy, and weariness with worldly ways. 
They are not engrossed in many thoughts 

And are without attachment to their bodies, 

Children, spouses, servants, property. 

They offer all with confidence and joy. 

These qualities are signs of faith and pure samaya. 

On all such persons let essential teachings be bestowed. 


Such disciples, moreover, are not proud and conceited. They are 
not filled with ambitious thoughts or a desire for greatness. They 
do not have much clinging to the appearances of this life. All these 
characteristics are essential for people who are suitable vessels for 
the teachings of the Great Perfection. Awareness Self-Arisen lists 
the requisite qualities as follows: 


Strong faith, great diligence, 

Deep knowledge, little clinging, 

Great respect, and practice of the Secret Mantra, 
Undistracted, free of all discursiveness, 

Pure samaya, and effort in the practice... 


Those who are vessels for the teachings should also be able to turn 
away from the activities of this life and to give up the eight worldly 
concerns, leaving them behind like something lying dead on the 
road. Day and night, they should strive in the practice leading to 
enlightenment, like hungry and thirsty people yearning for food 
and drink. With unshakable faith, they should see their teachers as 
buddhas in person and constantly remember them with love. They 
should practice the instructions with a diligence that is neither too 
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tense nor too slack—like archers drawing their bowstrings. Again 
we find in Awareness Self-Arisen, 


Considering your teacher with a deep and constant love, 
Be alert and yet relaxed in meditation. 

Act according to your teacher's words 

And with a pure samaya pledge, 


Behave harmoniously with others. 
And, 


Act in harmony with others’ feeling, 
Considering your teacher and the Tathagata 
As the same, without a difference, 

For this is the true mark of a disciple. 


In addition, one must be able to maintain secrecy and not speak 
of the profound and secret teachings to those who are unsuitable 
vessels. Again, it is said in Awareness Self-Arisen, 


Acting properly for your own sake, 
Keeping the entrusted secrets, 
Do not transgress the vajra teachings. 


To bestow and set forth gradually the extraordinary teachings 
upon such fortunate disciples endowed with these special qualities 
is of the highest significance, for they are worthy vessels. 


3. The Manner in Which These Disciples Should Behave 


4. With presents they should please their teachers, 
And in a spirit of commitment 

They should wholeheartedly request instruction. 
When the teaching has been granted, 
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They should practice it correctly 
And reach the level of exhaustion of phenomena 
In the fundamental nature. 


Before they request the essential teachings, disciples who are suit- 
able vessels in the manner that has just been explained should 
please their teacher with offerings and in numerous skillful ways. 
Then, without a care for this present life, they should promise to 
implement whatever secret and profound instructions their mas- 
ter will impart, practicing them with strong determination and 
perseverance even though it may cost them their lives. It is in this 
frame of mind that they should make their wholehearted request. 
It is said in The All-Creating King, 


If I receive these quintessential teachings, 

Of what importance are such worldly things to me? 
“If I receive them, every hardship I will undertake” — 
Give the teachings to the ones 

Who perfectly maintain this promise. 


As this text says, in order to underline the greatness of the sublime 
teachings, disciples should make the mental commitment to offer 
such precious things as gold, their own bodies and possessions, 
and even their own life. And without any hesitation, they should 
offer all their property, great or small, house, land, and so on. And 
though they have no need of such things, teachers should accept 
these offerings, presenting them to the Three Jewels, thus allowing 
the disciple to accumulate merit. The All-Creating King declares, 


In short, you should present 

Your body and your life, 

No need to mention your belongings, 
Your livestock, and your wealth. 


And though they have no need for them, 
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The holy beings should accept them, 
Offering them to the Three Jewels. 


It is also said in Awareness Self-Arisen, 


The master who bestows the pith instructions, 
Should thus be served with offerings 


Of body, treasure—all that is most rare. 
And The Word-Transcending Tantra declares, 


To masters who bestow instructions and transmissions 
You should offer father, mother, uncle, your own eyes— 
Your jewels, your children, treasures of your wealth, 
Whatever you may love and cherish most. 


Teachers should bestow all the profound instructions that they 
possess on qualified disciples such as these, protecting them with 
loving care. And for their part, the disciples should practice these 
teachings correctly, unconcerned for the things of this life, and 
with a strong and determined perseverance, they should be ready 
to put up with whatever hardships and difficulties might arise. In 
this very body, they should be able to progress to the sixteenth level 
called Unsurpassed Wisdom,” reaching the state of the exhaus- 
tion of phenomena in the dharmata, the fundamental nature. 
They should, in other words, be able to achieve freedom in the 
ever-youthful vase body. 


1. The Qualifications of the Teacher Who Bestows Instruction 


s. Teachers should be very learned, 
Possessing all required qualities. 


Teachers who set forth the Secret Mantra should be richly endowed 
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with great learning as well as an effortless love and compassion. 
They should not allow the samaya pledges, taken in the course of 
empowerment, to decline. Their minds should be liberated through 
their realization, and they should have both ability and skill in 
compassionately freeing the minds of others. All these requisite 
qualities they must possess in full. Awareness Self-Arisen has this 
to say about teachers who are able to bestow the pith instructions 
of the Luminous Great Perfection: 


They do not waver from the view; 

They give up all activities, outer, inner, secret. 
They enjoy an endless treasury of perfect qualities, 
Which are like precious jewels. 


And we find also in The Word-Transcending Tantra, 


Teachers who are fully qualified 
Are themselves the source of perfect qualities 


And hold the ground of perfect buddhahood. 


As this implies, such teachers must have themselves received the 
precious word empowerment of primordial purity, and they should 
observe the samayas of nothing to keep.” Thanks to their utterly 
pure view and meditation, they must have completely attained 
the level of the exhaustion of phenomena, the ultimate space-like 
fundamental nature. Finally, they should have compassion and the 
ability to establish others on the same level as themselves. These are 
all indispensable characteristics. 


1. The Manner in Which the Teaching Is Bestowed 


They should examine their disciples 

And gradually bestow on them the key instructions. 
But they should keep these teachings 

From unsuitable recipients. 
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They should mark them with the seal of secrecy 
And hide them with the seal of their entrustment. 


Qualified teachers must properly examine their disciples to see 
whether they are suitable vessels. Then, gradually they should 
bestow on them the key points of instruction according to the men- 
tal acumen of the disciple concerned. If teachers fail to examine 
their disciples properly, their teachings will not be attuned to the 
mental capacity of the disciples. If they give profound teachings on 
the spur of the moment to whomever they may meet, the unsuit- 
able persons who request such teachings will distort them and the 
blessing power of the teachings themselves will disappear. These 
and other mischiefs will occur. It is like when a vessel breaks: its 
contents are spilled. And even teachers of high realization should 
not give many profound teachings at the same time, disregarding 
their proper order in view of the capacity of their disciples. If one 
were to consume in a single day the food for a whole year, one’s 
stomach would be incapable of digesting it. Likewise, even in the 
case of suitable vessels for the teaching, if disciples are not brought 
to maturity through the practice, the evil consequence of such a 
manner of transmitting the teachings will be that the disciples 
become impervious to them. In his text An Examination of the 
Key Point of Timeliness, Padmasambhava said, 


Not all at once but gradually 

The vessels should be scrutinized. 

The teachings should be given step by step 
And hidden, concealed, from those 

Who cling to this, their present life. 


For fully qualified teachers, happiness and sorrow are the same, 
gold and earth are the same, and space and the hollow of the hand 
are the same. They have no need of worldly riches, but in order to 
emphasize the greatness of the sublime Dharma and as a means of 
examining the minds of their disciples, they must accept offerings. 
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When it comes to making offerings and paying homage, people 
who are suitable vessels, who are endowed with respect and devo- 
tion for the Dharma, will have no concern for their own persons or 
for their lives or possessions. They will devote themselves entirely 
to the profound Doctrine. Those who are unsuitable vessels, on the 
other hand, pay only lip service with fine words but will not devote 
themselves to the teachings. It is most important, therefore, that 


disciples be examined. It is said in The All-Creating King, 


Good disciples, once examined, 

Make requests with precious offerings, 

And thus their faith may be discerned. 

But those with pride and strong attachment, 

Whose care for others is not genuine— 

To them the All-Creating King is not to be revealed. 


These teachings should therefore be kept very secret from those 
who are unsuitable vessels. They should not even be spoken of in 
a wind that blows in their direction. Commands should be given 
to the guardians of the teachings of the Great Perfection to place 
on them the seal of secrecy, the seal of treasure, the seal of conceal- 
ment, the seal of mystery, the seal of entrustment, the seals of the 
enlightened body, speech, and mind. One should feel no inclina- 
tion to explain the secret teachings to those who are unsuitable. 
One should not pronounce a single syllable to them. One should 
not put the texts into their hands. One must keep them secret. 

Longchenpa declares that they must be sealed as secret teachings 
and withheld from the unsuitable. By contrast, they should indeed 
be taught to suitable persons, concealing them strictly with the sea 
of entrustment. As we find in Awareness Self-Arisen, 


The pith instructions of the Great Perfection 
Should not be poured into inferior and common vessels. 
If the essence meant for just the faithful few 
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Is poured into a bad or common cup, 
It will be lost, and teacher and disciple both 
Will fall down to their ruin. 

These teachings should therefore be kept 


From those of base, inferior mind. 


1. The Essential Teaching That Is to Be Imparted 


6. To the children of the teacher’s heart, 
The fortunate of high capacity, 
Essential teachings, definitive in meaning, 


Should be granted. 


Here, Longchenpa is saying that the quintessential teachings of 
the secret and definitive meaning should be entrusted to fortu- 
nate disciples of the highest caliber, who are indeed the children 
of the teacher’s heart. In the autocommentary, he divided this sec- 
tion into two parts: the actual teaching itself and a description of 
those to whom it should be given. The first of these is again divided 
twofold: first, a consideration of the ground nature established by 
the view (namely, awareness beyond the law of causation) and sec- 
ond, a description of the way in which the view is to be maintained 
through meditation. We will review these points in slightly more 
detail as follows. 

Regarding the ground established by the view, Longchenpa 
quotes extensively from The All-Creating King and The Lion's 
Perfect Power. Here, awareness is shown to be beyond all action, 
whether positive or negative. It is beyond cause and result, benefit 
or harm. In particular, it can be said that in order to remove dan- 
gers on the path, the lower vehicles do of course teach the existence 
of virtue and nonvirtue. The reason for this is that [at this level] the 
authentic fundamental nature cannot be realized owing to a very 
strong clinging to the supposed reality of phenomena. Neverthe- 
less, as far as the ultimate way of being of phenomena is concerned, 
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virtue and nonvirtue are without true existence in the same way 
that the hallucinations appearing to someone suffering from a high 
fever are completely unreal. The teachings of Atiyoga, which tran- 
scend the principle of cause and effect, cannot be applied to the 
conventional level in the same way that [conversely] the example of 
a shoot emerging from a seed cannot be used to indicate the nature 
of space. Longchenpa demonstrates this very well with many cita- 
tions taken from the tantra of The All-Creating King, and there is 
no need for me to discuss this matter further. 

Now, with regard to the way in which the view is maintained 
through meditation, [we must advert to the fact that] awareness is 
the naked dharmakaya, which transcends cause and effect, virtue 
and nonvirtue. When one settles in the uncontrived state, leav- 
ing everything as it is, without in any way reflecting or thinking 
about primordial purity (the state of the exhaustion of phenom- 
ena that transcends the ordinary mind), one is in a state that is 
lucid in its natural luminosity, vivid in its empty luminosity, and 
even in its primordial luminosity. As one rests in this state without 
any manipulation or alteration, it remains even in its natural flow, 
lucid in its natural vanishing, free in its natural subsiding, clear 
in its natural purity, relaxed in its natural condition. It is a wide- 
awake, unbroken, all-pervading evenness within the relaxation 
and openness of the five sense doors. In this immensity, in this 
vast expanse, the continuity of mind, which stretches through the 
past, present, and future, is severed. There is nothing but a state of 
rest in an unceasing luminosity that is thought-free, naked, even, 
and all-embracing. There is nothing else. This is what Longchenpa 
describes in detail, citing various tantras: The Mirror of Samanta- 
bhadra’s Mind, The Six Expanses, The Blazing Lamp, The Union of 
the Sun and Moon, The Lion's Perfect Power, The Supreme Array of 
Studded Jewels, The Word-Transcending Tantra, The Heap of Jewels 
Tantra, and The Great Garuda’s Power. For fear of being excessively 
prolix, I will not elaborate on it further. 
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1. The Way in Which the Entrusted Teaching Is Implemented 
and the Benefits That Accrue Therefrom 


7. And they in turn must not divulge to all 

This essence, which is ultimate and free from all 
decline. 

They must keep it undiminished 

As the essence of their practice. 

If the secret door is compromised, 

Punishment is sure to come. 

Through misinterpretation, 

The essential teachings will recede. 

Disciples therefore must maintain the secret 

And keep their masters joyful company. 

They will reach within this very life 

The everlasting kingdom of the dharmakaya. 


According to what was said above, after scrutinizing the minds of 
the disciples to establish whether or not they have the ability to 
practice these teachings, which are of such extraordinary depth, 
the master should impart the profound instructions to their fortu- 
nate disciples, those who are suitable vessels. And the latter should 
in turn put them into practice. Through realization they will free 
their own minds, and through compassion they will free the minds 
of others. That the victory banner of the quintessential teachings be 
held high without decline, those exceptional disciples, to whom the 
profound pith instructions have been entrusted, must implement 
them, cherishing them more than life itself. Most especially, if the 
disciples are fully qualified for such teachings, their masters must 
instruct them, giving them everything without omission, without 


hiding or concealing anything. It is said in The All-Creating King, 


The oral lineage that comes 
From the transmission of this discourse— 
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To you who will uphold its essence 
Beyond all increase and decline, 
The All-Creating King is now entrusted. 


As a means of examining the character of disciples endowed with 
fortune and in order to eliminate their attachment to worldly 
things, teachers must accept all the gifts that their disciples offer 
them—their bodies and possessions—bringing to the fore the 
greatness of the sublime Dharma. It is thus that the ties of attach- 
ment in the disciples’ minds will be broken. The instructions must 
then be imparted in their entirety. As it is said in The All-Creating 
King, 


To free disciples from their clinging to the world, 
To test their character, 

The teacher must accept 

Their bodies and possessions. 

As for their capacity or otherwise, 

If they show the special signs of aptitude, 

They should be instructed 

In the quintessential teachings. 


To them the All-Creating King is given. 


If, therefore, they meet with people who are fully qualified, the 
teachers must give to them the profound and quintessential 
instructions, thereby ensuring that the latter remain, without 
disappearing, for as long as this world lasts. But these profound 
teachings must not be given to those who are unsuitable. If, how- 
ever, they are imparted to disciples who are proper vessels for them, 
the latter must in turn pass them on so that the teachings do not 
disappear and the lineage of the holders of the doctrine remains 
unbroken. And again, those who are the proper recipients of the 
teachings must not leave them indifferently aside; they must hold 
them dear as the heart of their practice. That the quintessential 
doctrine might remain in the world for a long time without van- 
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ishing, its practice must be repeatedly encouraged and beings must 
strive in it. 

If, however, the secret teachings are carelessly divulged to those 
who are improper vessels, not only will this fail to serve one’s own 
or others’ benefit, but the teachings will be misunderstood and the 
evil action of abandoning the Dharma will ensue. As a result of 
this, one will have to wander for many kalpas in the lower realms. 
Both teachers and disciples will be severely punished by the dakas 
and dakinis, and by the Dharma protectors of the Great Perfection 
teachings. Because of all the possible misunderstandings that place 
in jeopardy the survival of this quintessential doctrine, it must 
never even be spoken of in a wind that blows in the direction of 


those who are unsuitable. As The All-Creating King says, 


Spirits and nonhuman entities 

Will rain down obstacles. 

Dakinis endowed with siddhi 

Will inflict upon both teacher and disciple 
Terrors and untimely death. 

Through misinterpretation 

Will the quintessential vehicle fade. 
Therefore spurn the company 

Of those who are inferior. 


This is why the pith instructions should be withheld from those 
who are unworthy. They should, however, be given in their entirety 
to the qualified. If the latter attend their teachers lovingly and 
devotedly and in an ambience of joy, they will come, in this very 
life, to the ultimate and everlasting kingdom of the dharmakaya, 
which is like the wish-fulfilling tree, the jewel, and the abundant 
cow, bestowing all that is needed and desired. It is said in The Word- 
Transcending Tantra, 


As though from wishing trees and wish-fulfilling jewels, 


And from the cow that grants all one desires, 
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You will receive an excellence beyond all measure. 
With this in mind, rely upon your teacher; 
You will win the war against samsara. 


A Concluding Statement of the Vajra Topic’s Name 


Here ends the word commentary on the fifth vajra topic on The Pre- 
cious Treasury of the Fundamental Nature, which establishes with 
certainty the kind of people to whom these teachings may be given. 


4, THE CONCLUSION OF THE 
TREATISE AS A WHOLE 


This part has five sections: a dedicatory prayer for the freedom of all 
beings in the three worlds, a dedicatory prayer for the spread and 
prosperity of this doctrine in the ten directions, the author of this 
work and the circumstances of its composition, an exhortation to 
rejoice addressed to the fortunate people of future generations, and 
the colophon of the author himself. 


1. A Dedicatory Prayer for the Freedom of All Beings in the 
Three Worlds 


1. This teaching has disclosed 

Directly, without hiding anything, 

The view of the sublime and secret 

Great Perfection. 

May it naturally and without effort 

Bring beings, leaving none aside, 

To freedom in the space of the primordial ground. 


As these words declare, the sublime heart essence of the victorious 
buddhas of the three times, the most secret and unsurpassed teach- 
ing, more secret than the secret words of Dharma, the difficult key 
points of the view of the Luminous Great Perfection, is revealed 
and clearly explained in this faultless text. Nothing is hidden. It is 
like the sun rising in a dark sky. Thanks to this teaching, may all 
the beings of the three worlds without a single exception realize 
the primordial wisdom that is the very nature of their own minds. 
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May they gain freedom naturally and without the slightest effort 
in the ground expanse of Samantabhadra, the primordial lord, the 
great and natural state of Ati, the expanse of blissful, primordial 


wisdom. 


1. A Dedicatory Prayer for the Spread and Prosperity of this 
Teaching in the Ten Directions 


2. This teaching, which completely covers 

All the lower views, 

Is the very peak of all the vehicles, 

The vast space of the great garuda king. 

May this teaching of the Atiyoga, 

Superior to every other, 

Be spread in all the ten directions. 

May the banner of its victory be never lowered. 


The primordial wisdom of great, natural bliss covers in a single 
stroke the entire terrain of the conceptual, lesser views of the 
lower vehicles. Such is the profundity of the view of Atiyoga, the 
Natural Great Perfection. As it is said in The Natural Subsiding of 


Characteristics, 


The Atiyoga teachings are the peak 

Of all the other vehicles. 

Like Sumeru, they are the supreme summit, 
The greatest of the great, 

Samantabhadra’s space-like mind. 

By their strength these teachings overwhelm 
The eight preceding vehicles. 


Mount Meru, king of mountains, is higher than all the peaks of 
the four cosmic continents—overwhelming and dominating them 
all, including the seven encircling golden ranges. In the same way, 
this vehicle of the Great Perfection is the pinnacle of all the intel- 
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lectually based tenets of the eight lower vehicles. It towers above 
them. And just as the great garuda, king of birds, soars in the sky 
above the higher and lower mountains of the world, dominating 
the entire earth, this highest of all vehicles reigns supreme above 
the views of the intellectually contrived tenets of the eight lower 
systems. Its view, superior to all of them, is the realization that 
samsara and nirvana are naturally pure. May the never-failing vic- 
tory banner of this Atiyoga instruction and scriptural tradition fly 
above the three worlds of existence until this very kalpa dissolves 
into the void. Jamgön Lama Mipham has declared, 


The summit of the victory banner of the whole of 
Buddhadharma 

Is adorned with the jewel of the luminous vajra essence. 

The banner of supreme victory 

Reigns on high in all the ten directions.” 


In accordance with these words, may this profound, quintessential 
teaching embrace and spread throughout the ten directions and be 
victorious everywhere. 


1. The Author of This Work and the Circumstances of Its 
Composition 


3. Three classes, nine expanses 

All subsumed in the four principles. 

The final view of all their sixteen sections 
Is expounded in this Precious Treasury 
Of the Fundamental Nature, 

Which Longchen Rabjam Zangpo 

Has perfectly composed. 


Generally speaking, the path of beings of great scope is divided 
threefold: the long path, the short path, and the swift path. Of 


these, the present text containing the pith instructions of the path 
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of the Luminous Great Perfection belongs to the swift path. Now 
the swift path of the Great Perfection may be classified as follows. 
The six million four hundred thousand tantras of the Great Per- 
fection may be condensed into three classes: the mind class, the 
space class, and the pith instruction class. And among these, the 
profound Heart Essence of the Vast Expanse”? belongs to the secret 
pith instruction class. Moreover, the pith instruction class is further 
divided into four cycles: the outer, inner, secret, and the most secret 
unsurpassed. The present teaching belongs to the fourth of these: 
the most secret, unsurpassed cycle. To this belong the seventeen 
tantras of the Heart Essence and the tantra of the Wrathful Protec- 
tress of Mantra—eighteen tantras in all—as well as one hundred 
and nineteen pith instructions. These have been condensed into 
the Four Parts of the Heart Essence.” Of these, Padmasambhava’s 
Heart Essence of the Dakinis and Vimalamitra’s Secret Heart Essence 
are the two “mother volumes,” while the Innermost Essence of the 
Dakinis and the Innermost Essence of the Master—both composed 
by the omniscient Longchenpa—are the two “child volumes.”” 
All together, therefore, these are the four volumes, “mother and 
child,” of the Heart Essence cycle. In addition, Longchenpa com- 
posed his Profound and Innermost Essence,” which is a summary 
of the other two Innermost Essences. The teachings in these texts 
may be summarized into instructions on trekché,” which have to 
do with primordial purity, and instructions on ¢hégal,’”’ which deal 
with spontaneous presence. 

In brief, the teachings of the Natural Great Perfection are sub- 
sumed in the outer mind class, the inner space class, and the secret 
pith instruction class. They are also gathered in what are referred to 
as the nine expanses: the primordially pure expanse of the ultimate 
nature; the spontaneously present expanse of luminous character; 
the expanse of unceasing manifestation; the expanse beyond cau- 
sality, action and effort; the expanse utterly devoid of error and 
obscuration; the expanse of the primordially pure view and med- 
itation; the expanse devoid of deliberate action, contrivance, and 
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manipulation; the expanse of the seamless view; and the expanse 
in which phenomena subside there and then in their own nature. 

The meaning of the teachings contained in these three classes 
and nine expanses is set forth in the present text by means of 
four principles: nonexistence, evenness, spontaneous presence, 
and single nature. This meaning is completely subsumed in these 
four immutable principles of the ultimate quintessence. Indeed, 
this text reveals the key points of these four principles in their 
entirety. Moreover, each of the four principles is again subdivided 
into four aspects. That is, the key points are revealed, essential- 
ized, subsumed, anda clear conviction is reached concerning them. 
These sixteen sections expound and directly disclose the profound, 
secret, ultimate view. 

This profound teaching demonstrates, in a quite uncontrived 
manner, the view of the fundamental nature of the Luminous 
Great Perfection. It is like a treasure house that satisfies every need 
and wish without exception. Thanks to this, we are able to actual- 
ize, in this very lifetime, the condition of the sovereign primordial 
lord. For this text explains the secret and profound method for 
attaining such a goal. 

The Precious Treasury of the Fundamental Nature was composed 
by Longchen Rabjam Palzangpo, a yogi of the supreme and sover- 
eign vehicle. He is crowned with the name Longchen, the “great 
expanse,” because his view of ultimate reality and his meditation 
on it resemble a vast space similar to the sky itself. And it was well 
set forth—bequeathed as a legacy for his followers, the fortunate 
disciples who are its proper recipients. 


1. An Exhortation to Rejoice Addressed to the Fortunate 
Beings of Future Generations 


4. The final view that is contained 
In the five topics of The Treasury 
Of the Fundamental Nature, 
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Is perfectly adorned with riches, 
Both profound and vast. 

It is made beautiful with the splendor 
Of its words and meanings. 

Let a host of fortunate disciples 

Take great joy therein. 


The chakravartin, the wheel-holding monarch who reigns over the 
four continents of the universe, has in his possession a perfect trea- 
sure house that, supreme in every quarter, is replete with wealth 
and possessions that are immeasurable and glorious and is adorned 
with many a beautiful array. In the same way, the fundamental 
nature of phenomena or suchness, the matter of which the present 
text speaks, is essentialized in the treasure house of the sponta- 
neously present vajra peak of Atiyoga, which is the pinnacle of the 
nine vehicles. 

Within the five vajra topics, and with words that express these 
points, the ultimate view of validly established dharmata, the ulti- 
mate quintessence, is clearly summarized. It is perfectly adorned 
with a prolific wealth of marvelous key points pertaining to the 
profound and vast meanings and is rendered beautiful by a splen- 
did array of words and meanings. This text is like an inexhaust- 
ible mine of precious gems. It was left as a legacy for the fortunate 
beings of future generations and as the foundation and basis for 
the enjoyment of their every wish. Let this be for them a source of 
sincere and confident rejoicing! 


1. The Colophon of the Author Himself 


This concludes The Precious Treasury of the Fundamental 
Nature. It was composed by Longchen Rabjam, a yogi of the 
supreme vehicle. 


